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10.2.3.1.9 Ministry as temple service, 6:14-7:1"

14 M ylveoBe £étepoluyolVTeC AmioToLS: TiC yap LETOXN
Skatoouvn kal dvopiq, A ti¢ kowwvio dwTtl mPodg oKOTOG;
15 ti¢ 6¢ cupdwvnolg Xplotod mpodcg BeAdp, f TG pepl
TUOT® UETA AmtioTou; 16 tig §€ cuykatabeolg vad 0ol petd
eldWAwWV; NUETC yap vaog Beol éopev IGVTOC, KABWC eV O
Be0¢ OTL

EVOoLKNow &V aUToIC KAl EUNMEPUTATIOW
kai éocouot auTt@v Be0¢ kai autoi Ecovrai Liou
Aadg.

17 610 E€€ATare €k uéoou aUT@V
kai apopiodnte, AéyetL kuplog,
kai akadaptou un dnrteode:
kayw eiobeéouat UGG
18 kai éoopat Ul gic matépa

kai Uuelc Eoecd€ pot gic viouc kai Buyatépac,
AEYEL KUPLOG MAVTOKPATWP.
7.1 Tavtag oUV é&yoviee TG Emayyehiag, dyamntoi,
kaBaplowpev €autol And maviog poAucpol capkog Kal
nivebparoc, émtedolvieg ayltwouvny év popw Beod.

14 Do not be mismatched with unbelievers. For what
partnership is there between righteousness and lawless-
ness? Or what fellowship is there between light and dark-
ness? 15 What agreement does Christ have with Beliar? Or
what does a believer share with an unbeliever? 16 What

"Ministry for Paul continues to be viewed from a variety of
perspectives. The collective impact of this variety creates strong
persuasion for the Corinthians to accept the genuineness of this
God ordained ministry from Paul and his associates:

10.2.3.1.5 Ministry compared to Moses, 3:1-18
10.2.3.1.6 Ministry in Clay Pots, 4:1-15
10.2.3.1.7 Ministry based on Faith, 4:16-5:10
10.2.3.1.8 Ministry as Reconciliation, 5:11-6:13
10.2.3.1.9 Ministry as Temple Service, 6:14-7:1

agreement has the temple of God with idols? For web are
the temple of the living God; as God said,
“I will live in them and walk among them,
and | will be their God,
and they shall be my people.
17 Therefore come out from them,
and be separate from them, says the Lord,
and touch nothing unclean;
then | will welcome you,
18 and | will be your father,
and you shall be my sons and daughters,
says the Lord Almighty.”
7.1 Since we have these promises, beloved, let us cleanse
ourselves from every defilement of body and of spirit, mak-
ing holiness perfect in the fear of God.
This periocope to some extent has a history of its
own in the modern era of biblical scholarship.? If while

*“Anyone familiar with this passage in modern discussion of
2 Corinthians is sure to be aware of the critical questions that it
provokes. Such questions will momentarily be delayed as a subject
of consideration, for the structure of this passage needs first to be
examined.

“The passage itself is a self-contained entity composed of a
statement (6:14a) followed by five antithetical questions (6:14b,
c, 15a, b, 16a). Each of these questions is designed to enforce the
thrust of the admonition of 6:14a not to ‘become yoke-mates with
unbelievers.” The questions illustrate the need to be separate, i.e.,
to avoid association with evil.

“An impetus for this call to holiness is provided in the author’s
intention to explore the imagery of believers as the temple of God
(viewed collectively 6:16b).1108 To show that the ‘Christian tem-
ple’ is to be free of ‘idols’ (as was the case with the Jewish temple),
the writer of our passage presents a catena of OT texts. These texts

are sometimes a quotation (16d), but many times a paraphrase (16¢)
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120¢'* Mn yiveobe &tepoluyolvieg amioctoLg -

yap
121 Ti¢ petoxn diLraitooUvy Kal &vopiq,
n
122 Tig¢ Kolveovia potl nmpog orkdTOGQ;
6.15 6é
123 tig ouppdvnoig XpiLotol mpog BeAdidp,
n
124 Ti¢ peplg mMLOTH petTd amiotou;
6.16 6é
125 Ti¢ ouyratdOeoLg vad 6egol petd €idAAWV;
\gele
126 npeic vaog Oegol éopev Idvtog,
KaOOC elmev & Bedc dTL
a | évolKNow €&v autolg
| KoL
b | EUnEP LIATHOW
| KoL
c | éoopat aut@dv 6eog
| KoL
d | avtol éogovtai pou Aadg.
|
6.17 I 6[6
e | €EEABaTe €K péoou aUTHV
| KoL
f | dpopiocOnrte,
Aéyel xUplLOCQ,
| KoL
g | dxaBaptou pi &ntecbe -
h | K&yw elodéfoupat vpag
6.18 I KO(T.
i | éoopat Uplv €i¢ natépa
| KoL
J | Upelg éocecgbB€ pot
| elg vloUug kal Buyatépag,
Aéyel KUPLOC TOAVIOKPATWE.
7.1 OG\)
TaUTag éxovieg TAC emayyeAiacg,
ayamnntol,
127 KaOapiowpev €autouqg

Ao TAVTIOC HMOAUCHOTU OXPKOC KXl mVveUuaToq,

EILTEANOTUVIEC &V LwoUVNV
¢V 6By 6eoT.

or a redaction of OT verses (6:18a, b). Intermingled with these ex-
hortations are promises that reflect the author’s desire to portray a
lifestyle, not simply to achieve holiness as an end in itself.!” There
are three promises (6:16c—d, 17c, 18) that become the basis for the
concluding exhortation to (1) refrain from all defiling of flesh and
spirit and (2) live as ‘perfecting’ holiness (7:1), i.e., bringing it to
completion. The passage thus concludes as it commenced, with a
charge to live a holy and separated life unto God. The theme of
detachment from the pagan world is consistently held throughout
the passage.

“With this structure in mind, scholars have struggled with
questions regarding the placement and composition of this passage.
For one, it becomes difficult to see any transition between 6:13 and

14. 2 Cor 6:13 concludes with Paul’s appeal for the Corinthians to
‘open wide their hearts.” Suddenly, we find the admonition to avoid
being yoked together with nonbelievers (6:14). In like manner, the
conclusion of our passage (7:1), which speaks of avoiding con-
tamination of the flesh and spirit, does not lead smoothly into 7:2,
a verse describing once again the desire for the writer to enter the
hearts of the Corinthians. Thus, one crucial question facing inter-
preters is the integrity of 2 Cor 6:14-7:1. Does it belong here, or is
it an interpolation?

“But a second question focuses on the authorship of this pas-
sage. Is it authentic in terms of Pauline writing, or is it the creation
of someone else? Arguments against Pauline authorship c%gggez



reading 6:11-13 one skips over to 7:2 without stopping
the theme appears to continue flowing uninterrupted.
That is, until close examination of 6:11-13 and 7:2-4
is made which reveals a commonality but also a shift
in perspective. What at first in 6:14-7:1 seems to be
an artificial interruption between 6:11-13 and 7:2-4 be-
comes upon close examination very muchly linked to

summarized under four headings: (1) the large number of hapax
legomena (nine terms in all as a maximum count; see later) in such
a short passage; (2) the extreme spirit of exclusiveness (based on
a Levitical or cultic code) shown by its author, an attitude that is
seemingly out of character when related to the former Pharisee
who had been ‘liberated’ from the law; (3) an affinity with Qum-
ran,'"' such as the presence of dualistic contrasts (i.e., the anti-
thetical questions), the idea of the community as a temple, and the
catena of OT scriptural texts loosely strung together; and (4) the
‘un-Pauline’ use of ‘flesh’ and ‘spirit” in 7:1.1!

“The reasons mentioned above have led several scholars to
conclude that 6:14-7:1 is not from Paul. Fitzmyer!'!'? sees the pas-
sage as a ‘Christian reworking of an Essene paragraph and is to be
read as a non-Pauline interpolation.’!!'3 Dahl, in like manner, con-
cludes that 6:14-7:1 is a ‘slightly Christianized piece of Qumran
theology ... of non-Pauline origin.”'""* Gnilka''"> follows suit and
views the author as an unknown Christian other than Paul. Betz'''¢
goes to the extreme by arguing that this is an anti-Pauline argu-
ment, portraying the position of Paul’s enemies at Galatia.'"”

“These arguments are worth attention, but they are not nec-
essarily convincing. There are several hapax legomena in these
verses (€tepoluyodvteg, ‘being mismated,” petoyn, ‘partnership,’
cvppovnols, ‘harmony,” Behdp, ‘Beliar,” cvykatdbeoig, ‘agree-
ment,” and polvopodg, ‘defilement’; éuneprmatiowm, ‘walk with,’
glodéfopan, ‘receive,” and moviokpdrwp, ‘almighty,” appear also
as Pauline hapax legomena, but these are contained in OT render-
ings and hardly seem sufficient to count as original on the part of
the author), but this is not so unusual. For one, Pauline outbursts
containing a high percentage of hapax legomena are not uncom-
mon.""® Furthermore, as Fee!'" points out, the argument based
on hapax legomena needs to be utilized with greater precision,
for, since verbs and nouns, such as é\nilw, ‘hope’/éknig, ‘hope,’
ywooko, ‘know’/yvdois, ‘know,” and motevw, ‘believe’/nicTic,
‘faith,” are related, why not petéyw, ‘share’/petoyr, ‘partnership’
and poAvvo, ‘defile’/porvouds, ‘defilement’? Also is etepoluyém,
‘be mismated,” that much different from similar compounds with
Quybg, ‘yoke,” and ovluyog, ‘yokefellow’? We can also see that
coppavnotlg, ‘harmony,” and cvykdrabeoic, ‘agreement,” simply
follow the pattern of other Pauline compound words formed with
the prefix cuv- (cvy-, ovp-), ‘with.” The only hapax legomenon to
give any substantial evidence against Pauline authorship is BeAdp,
‘Beliar’''?°, and it is hardly reasonable to think that a term, so en-
trenched in Jewish thinking (see below), should necessarily be ex-
cluded from Paul’s thinking."'?! Thus, Fee appears to be correct in
concluding that ‘the authenticity of this passage is not called into
question by the hapax legomena.’'??> With Paul’s academic train-
ing and linguistic abilities,!?* the use of different words should not
surprise us. Yet on balance the high proportion of unusual and rare
terms is remarkable, and requires explanation.”

[Ralph P. Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn
Allan Losie, and Peter H. Davids, Second Edition., vol. 40, Word
Biblical Commentary (Grand Rapids, MI: Zondervan, 2014), 354—
356.]

what precedes and what follows.® The modern post-en-
lightenment plays tricks on us modern readers because
6:14-7:1 screams out at us to not allow corrupting influ-
ences to interfere with healthy relationships -- just the
point that Paul was trying to make in the letter itself.

Add to that the frequent tendency to lift this pas-
sage out of its context here and to falsely set it back
down in the context of marriage so that it reads as if a
Christian should never marry a non-Christian.* Given
this more recent history of interpretation and one can
see why modern readers have problems with 6:14-7:1.
But these are phony issues created by modern eisoge-
sis of the text. In reality, 6:14-7:1 is uniformly located at
this place in the letter across the board in the first eight
to ten centuries of copying and translating Second Cor-
inthians.®

3“An array of scholars''*3 considers this passage as part of the
original letter (that is, it is here by the author’s set purpose).!!* It
was not unnatural for Paul to ‘dart’!' to a parenthetical thought.
We must not forget that Paul was dictating a letter,'"* not writing
a dispassionate treatise. Furthermore, as will be seen, 6:14-7:1 is
not that much out of touch with its context."'¥” In 6:1-2 there is a
call to holiness. Then Paul abruptly changes direction and begins
a digression that includes some hapax legomena. He has paraded
the qualities of his apostolic life in paradoxical fashion before the
Corinthians (6:3—10); then, having assured them that he loves them
(6:11-12), he asks for a reciprocal acceptance (6:13). But upon
establishing his concern for them, he embarks on a final appeal,
which many interpreters believe to be a digression, by supplying
the reason why he feels they are liable to close him out of their
hearts. Though the congregation has reacted strongly to Paul’s
teaching (1 Cor 5:9-10), the Corinthians apparently have yet to
break completely their ties with idolatry (1 Cor 10:14-22). Possi-
bly Paul senses an uneasy awareness on the part of the Corinthi-
ans concerning this failure,'*® thus leading to his confidence that
they will follow the logic of his call in 1 Cor 10:14: ‘So, my dear
friends, avoid idolatry.” Furthermore, it remains possible (but un-
likely, we think) that he would sometimes break into overly enthu-
siastic preaching, forgetting that the converts were his audience.''*
Upon relieving his mind or remembering his main thought of 6:13,
Paul returns to his appeal to come into the heart of the Corinthi-
ans.!'*%” [Ralph P. Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn
Allan Losie, and Peter H. Davids, Second Edition., vol. 40, Word
Biblical Commentary (Grand Rapids, MI: Zondervan, 2014), 359.]

“It should be noted that the false marriage setting is not di-
rectly connected to the above critical question. Critics want to see
6:14-7:1 as a fragment of the first ‘lost’ letter of Paul alluded to in
1 Cor. 5:9. The theme of avoiding corrupting influences seems to
fit both texts. But honest examination of 2 Cor. 6:11-7:4 indicates
that the pericope fits here just as well, if not better. Ralph Martin
(above footnote) has an essentially effective critique of the modern
tendencies.

SThe only significant variation occurying in 6:14-7:1 comes
with the issue in fpeig yap vaog Oeod €opev in v. 16b. The alterna-
tive reading is DUELS ... €0T€, you...are, rather than we...are.

The reading AUETLS ... €opev, strongly supported by both

Alexandrian and Western witnesses (X* B D* 33 81* itd cop-

sa, bo al), is to be preferred to UUELC ... €ote (P46 CDc G K W

614 Byz Lect itg, ar vg syrp, h goth arm al), since the Ilag'ggg



The internal structure is visually highlighted by the
above diagram.

1) Admonition (v. 14a; #120)

2) 1st set of justifications: yap (vv. 14b-16a; #s 121-125)

3) 2nd set of justifications: yap (vv. 16b-18; # 126)

4) Implied admonition: ouv (7:1)
The firstadmonition (1), once validated (2-3), then leads
to the second admonition (4). Both share the common
theme of avoiding being corrupted by non-godly in-
fluences. The two sets of justifications (#s 121-125 &
126) provide verification of the admonition from both a
Greek perspective and also from a Jewish scribal per-
spective in allusions to OT principles. Behind all this
stands the problems of the Corinthians having adopted
pagan ways of thinking that in turn severely hindered
healthy relationships of them with Paul and his associ-
ates. These corrupting influences upon the Corinthians
were harming their spiritual life and preventing them
from receiving the desperately needed corrective ‘med-
icine’ from Paul and his associates.

10.2.3.1.9.1 Admonition to holiness, 6:14a M yivecOe
£tepoluyolivteg amiotolg, Do not be mismatched with unbeliev-

yaoke

{uyog

ol balanoe icale

scales

ers. The broad nature of the command here necessi-
tates careful consideration of the context before a spe-
cific meaning can be concluded.

First comes the etymological meaning of the admo-
nition. The use of the present participle érepoluyolvTeg
is the only use of the verb £tepoluyéw in the entire NT.
The literal sense is to be yoked to another of a different
kind from €1epo + Cuyéw. This seems to play off of Deut.
22:10, oUK APOTPLACELC €V HOOXW Koi Ovw Emi T alTo,
You shall not plow with an ox and a donkey yoked togeth-

reading was very naturally suggested by the recollection of 1

Cor 3:16 as well as by the context (verses 14 and 17), while

there was no reason for putting NUETC ... €opev in its stead.

The plural vaot (x* 0243 1739 Clement Augustine) is a pedan-

tic correction.

[Bruce Manning Metzger, United Bible Societies, A Textual
Commentary on the Greek New Testament, Second Edition a Com-
panion Volume to the United Bible Societies’ Greek New Testament
(4th Rev. Ed.) (London; New York: United Bible Societies, 1994),
512.]

er, although this verb is not used itself.® But this OT
passage stands as a good example of the meaning of
etepofuyéw. The literal meaning of {uy6g as a yoke in
reference to domestic animals plowing fields etc. be-
came a frequent image for people working closely to-
gether in some kind of relationship, although generally
with a negative meaning.” It is commonly used in the
LXX of the OT for yoke in some figurative meaning.®

8“gtepoc, Luydg; ktvn &tepoluyo = draft animals that need
different kinds of yokes, because they are of different species [e.g.,
an ox and a donkey].” [William Arndt, Frederick W. Danker, and
Walter Bauer, A Greek-English Lexicon of the New Testament and
Other Early Christian Literature (Chicago: University of Chicago
Press, 2000), 399.]

"The other classical Greek meaning of {uydg as scales is found
in NT usage. “In the LXX the term is used at 3 Macc. 4:9 for the
cross-beam between the sides of a ship which served as a bench
for rowers, but normally {uydg or {uydv means either ‘scales’ or
‘yoke,” and in both senses it occurs mostly in ethical or religious
contexts. For ‘scales’ the only instances of secular use are at Ez. 5:1
(a means of division), Is. 46:6 (of measuring) and Jer. 39 (32):10
(for weighing gold)."” [Gerhard Kittel, Geoffrey W. Bromiley, and
Gerhard Friedrich, eds., Theological Dictionary of the New Testa-
ment (Grand Rapids, MI: Eerdmans, 1964-), 2:896.]

8¢ The image of the yoke' is relatively common in the LXX.
It occurs in the political sphere for domestic tyranny—cf. Re-
hoboam in 2 Ch. 10:4 f), and also the relation of Esau to Jacob
acc. to Gn. 27:40—and for the rule of alien nations (Dt. 28:48 A),
esp. the great empires. Thus it is used of Egypt in Is. 19:10 LXX
(not the Mas.), of Assyria in Is. 14:29, of Babylon in Is. 47:6; 'Tep.
35(28):14; Lam. 5:5 Z, of Syria in Da. 8:25 ® (not the LXX or
Mas.). Liberation from this kind of dominion is the corresponding
content of the message of deliverance. Thus the yoke is taken away
from Israel in Is. 9:3; 10:27; 11:13 A; 14:25; or God breaks it in
Lv. 26:13; Is. 14:5; 'Tep. 27(34):8 (cf. the false prophecy in lep.
34[27]:6[8]; 35[28]:2, 4, 11); Ez. 34:27.

“The image is also significant in many different connections
in relation to the development of morality. The yoke is for slaves
whose self-will must be broken, Sir. 30:13 (33:27). Care must
be taken not to fall under the power of garrulity (the yoke of the
tongue), Sir. 28:19, 20. On the other hand, it is good to accept the
yoke of wisdom, Sir. 51:26. In Lam. 3:27 we find the pedagogic
insight that it is good for a man to bear the yoke in youth. In Job
16:8 X the fate of Job is called a heavy yoke. The Heb., which is
correctly rendered in the LXX, has 7y7, “for a witness,” which X
seems to have misread as 7. The same sense is found in Sir. 40:1
with reference to human destiny: {uyog Bapvg £l viodg Addu."!

“The figure acquires a theological sense when the reference
is to God’s yoke. Men want to break this yoke (Jer. 2:20; 5:5) or
to throw it off (y 2:3, Mas. ‘bands’); Slav. En. 34:1. They do not
want to bear any yoke (Hos. 7:16 £ and E’, which are both in-
dependent of the obscure Mas., much emended in the LXX). On
the other hand, cf. Zeph. 3:9: 10D doviede avtd Hrd Luyov Eva.
Those who bear the yoke are called blessed in Slav. En. 48:9, the
yoke here being that of written revelation. It is commonly accepted
that ‘we stand always under thy yoke and under the rod of thy dis-
cipline,’ the reference being to the suffering of the righteous.!? This
is important in relation to Mt. 11:29 f. and it is plainly reflected in
1 Cl., 16, 17, where the humiliation of the Lord is set forth as an

example to those who stand under the yoke of His grace. In formu-
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NT uses, mostly figurative, convey both the meaning of
scales (1x; Rev. 6:5) and of yoke (5 of 6 NT uses). The
two Pauline uses of Cuyog in Gal. 5:1 and 1 Tim. 6:1
reflect the negative oriented figurative meaning of yoke
in Quy® Souleiag, yoke of slavery.

From the context of 6:14-7:1, it is clear that the
mismatch implicit in the verbal érepoluyolvreg is be-
tween believers and non-believers (cf. especially the
questions in #s 121-125).° Central to this are the harm-
ful influences coming from pagans into the Christian
community at Corinth. The ambiguity of the admonition
leaves the issue open as to whether specific individu-
als are being targeted or not as amiotolg, unbelievers.
But the absence of the article would suggest not. Thus
more likely the apostle is pointing to the teachings and
influences of unbelievers upon some of the Corinthians
Christians. The influence of pagan philosophy upon the
church was made clear in First Corinthians in regard
to numerous issues. Most likely this is the same point
being made here, in regard to the negativism toward
the ministry of him and his associates. These people
in the church could not see the authenticity of Paul’s
commitment to the pure apostolic Gospel because pa-
gan influences were setting up false criteria by which
to evaluate the apostle and his associates. Here with
the present imperative yiveobe demands the cessation
of something already being done, i.e., éTepofuyolvTeg
amioTolg, being under the tyranny of pagan influences.

10.2.3.1.9.2 Two sets of justifications, 6:14b-18. 14b tic yap
petoxn Sikatoouvn kal dvoulq, A Ti¢ kowwvia ¢wtl mPog oKOTOC;
15 tig 8¢ oupdwvnolg Xplotod mpodg BeAwdp, A Tig weplg oT®
MeTa Amiotou; 16 tig 8¢ cuykatabeolg va® Beol petd eldwAwy;
AUELG yap vaog Bsod Zopev Gvtog, kabwg eimev 6 Bedg ot
€voLKNow &v aUTolg Kal éumeputatiow Kal £gopat alT®Ov Be0g
Kal autol €oovtal pou Aaog. 17 610 €E€AOate €k péoou auTGV
Kal ddoplodnte, Aéyel KUpLOG, Kal dkaBdaptou pr) Antecbe: kKAyw
elobéopal LUAC 18 kal Egopat LUV €i¢ TaTépa Kal UUETS E0ecO€
pot €i¢ uiolg kat Buyatépac, Aéyel kUpLog avtokpdtwp. 14b For
what partnership is there between righteousness and lawless-
ness? Or what fellowship is there between light and darkness?
15 What agreement does Christ have with Beliar? Or what does
a believer share with an unbeliever? 16 What agreement has the
lation there is even greater stress on the relation to the suffering of
the righteous in Just. Dial., 53, 1: kai tov {uyov 100 Adyov adtod
Baotdoavteg TOV v@TOV VTEOMKAY TPOG TO TAVTO VTTOUEVELY.”

[Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Fried-
rich, eds., Theological Dictionary of the New Testament (Grand
Rapids, MI: Eerdmans, 1964-), 3:897-898.]

%“In 2 C. 6:14 the word describes figur, the abnormal situation
which results when Christians in their conduct follow the rules of
the world, which knows nothing of what is given to the communi-
ty: un yiveaOe etepoluyodvte dnictolg: Tic yap HeTOYT] OKaocvY
Kol avopiq, fj tig Kowmvia e®TL TPOG GKOTOG; ... TiG UEPIC TIOTR
petd amiotov; Paul leaves us in no doubt that when this happens
the community ceases to exist as such, even though it continues to
do so in outward form (cf. v. 15ff.).” [Gerhard Kittel, Geoffrey W.
Bromiley, and Gerhard Friedrich, eds., Theological Dictionary of
the New Testament (Grand Rapids, MI: Eerdmans, 1964—), 2:901.]

temple of God with idols? For web are the temple of the living
God; as God said, “I will live in them and walk among them, and |
will be their God, and they shall be my people. 17 Therefore come
out from them, and be separate from them, says the Lord, and
touch nothing unclean; then | will welcome you, 18 and | will be
your father, and you shall be my sons and daughters, says the Lord
Almighty.”

The line of demarcation between the two sets of
justifying statements is dramatically clear. The first set
is introduced uniformly by the interrogative pronoun Tig,
who, in vv. 14b-16a (#s 121-125). The second set in vv.
16b-18 (# 126) contains a series of OT declarations,
which in their poetic structure play off of three refer-
ences to God speaking these demands: &iTrev 6 0gdg
OTI; Aéyel KUpIog; and Aéyel KUpIog TTavToKpdTwp. The
OT declarations are adaptations of Lev. 26:11-12 and
Ezek. 37:27 from the LXX.°

10.2.3.1.9.2.1 Pointed rhetorical questions, 6:14b-16a. The
rhetorical structuring of the five questions assumes the
answer, “None at all.” The common contrastive struc-
ture plays off of the admonition that assumes incompat-
ibility between Christians and non-Christians.” Close

1%In this first OT citation Paul is basically following the LXX
of Lev. 26:11-12 (see the preceding chart) but changes the sec-
ond person plural pronouns to the third person plural on the basis
of Ezek. 37:27 and omits the irrelevant phrase ‘and my soul shall
abhor you’ from Lev. 26:11b.%” [Murray J. Harris, The Second
Epistle to the Corinthians: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;
Milton Keynes, UK: W.B. Eerdmans Pub. Co.; Paternoster Press,
2005), 505.]

"'What is essential to understand is how Paul asserts an in-
compatible gulf between believers and non-believers here. Yet at
the same time to these same Corinthians he also affirmed the legit-
imacy of social interactions between believers and non-believers.
Mostly in the First Corinthians discussions, the assumption is made
that individual believers can and should interact in society with in-
dividual pagans. But the discussion in Second Corinthians centers
on corrupting influences coming from pagan thinking and values
down upon believers in the community of faith. The idea of being
wrongly yoked £tepoluyodvreg is pivotal to his point. This is prob-
ably why he reached out to use a verb £tepoluyém that is not used
in the LXX and was quite rare even in secular Greek. Pictorially it
communicated the exact point of the danger of corrupting influenc-
es when too closely involved with non-believers.

When considered in the light of Paul’s earlier correspon-
dence with the Corinthians, 2 Cor 6:14-7:1 appears strange.

In these verses, the believers must be on guard against asso-

ciation with unbelievers; they must not be misyoked to them

(6:14); they must “come out from them and be separate”

(6:17); and they must (protect and) perfect their holiness via a

self-cleansing of body and spirit (7:1). The closest Paul comes

to such a picture elsewhere in his correspondence with the

Corinthians is in the “previous” letter where he warned them

about associating with immoral persons (mopvol pornoi) and

later clarifies that he meant immoral persons within the com-
munity of believers because, he argues, one simply cannot
avoid contact with immoral persons in the world (see the

Commentary on 1 Cor 5:9-13).
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examination of this structure is important for proper un-
derstanding of the apostle’s point:

Ti¢ petoxn dikatoouvn kal avouly, a
n
Ti¢ Kowwvia pwTtl PO OKATOG; b

From many details in 1 Corinthians, however, Paul’s hear-
ers will have a dramatically different picture of how holiness
is lived in the world. Whether one takes the misyoking in 2
Cor 6:14 to refer to marriage or not, Paul has written quite
positively in 1 Corinthians about believers’ association with
unbelievers. Paul’s auditors will know that he condones be-
lievers’ being married to unbelievers (1 Cor 7:12-16). But
1 Cor 7:12-16 goes beyond condoning marriage to unbe-
lievers; it even speculates that the holiness of the believing
spouse may, in fact, positively affect the unbelieving spouse
and certainly has affected any children (1 Cor 7:14, 16). In
2 Cor 6:14-7:1, however, Paul expects believers to preserve
holiness through separation and withdrawal, a position not
unlike what he has opposed among some Corinthians (cf. 1
Cor 7:5-7, 12-13, 27-28, 36). In 1 Cor 7:12-16, Paul cred-
its holiness with its own power to cross over the border and
influence so as to change unbelievers. The one protects ho-
liness; the other assumes that holiness has its own divinely
inspired power. The one fears that holiness may be lost by
association with unbelievers; the other assumes that holiness
may change the unbelievers.

Elsewhere in 1 Corinthians Paul readily condones believ-
ers’ having social involvement with unbelievers. In an imag-
ined scene, he contemplates that an unbeliever invites a be-
liever to dinner, and he finds absolutely no problem with a
believer’s going (1 Cor 10:27). Further, Paul anticipates that
unbelievers may venture in when the church gathers and is
not the least concerned; in fact, he contemplates that such
a circumstance may ultimately be the occasion for what we
might call a conversion (1 Cor 14:23-25).

In all three instances in 1 Corinthians, associations with
unbelievers are viewed quite positively by Paul, and in two of
them the relationship is positively infectious. In yet one more
passage from 1 Corinthians, Paul depicts believers as living in
a world whose structure (oxfijua schéma), tainted by sin, is
passing away (1 Cor 7:31; see also Rom 1:18-25); that world
is where believers transact their lives. So Paul thinks they live
directly in that world, but wg pun (hos me, “as-if-not”) doing
so (1 Cor 7:29-31). There Paul advocates an eschatological
reserve in which believers do not take their clues or values
from the world in which they perforce live. They live in that
world, but not by it.

[J. Paul Sampley, “The Second Letter to the Corinthians,” in
New Interpreters Bible, ed. Leander E. Keck, vol. 11 (Nashville:
Abingdon Press, 1994-2004), 11:104.]

What Sampley misses in his comparison of these two sets of
discussions of Paul with the Corinthians is the contextual setting of
2 Cor. 6:14-7:1 in the first seven chapters of Second Corinthians.
Paul is not just defending the authenticity of his ministry but is ap-
pealing to those in the Corinthian community with negative views
of him and his associates to get passed their spiritual blindness so
as to see the genuineness of his ministry, especially to the church
at Corinth. 2 Cor. 6:14-7:1 in this context dramatically calls upon
these people to get past their blindness.

Ti¢ 6 cupdwvnolg Xplotod npog BeAap, b’

n
TG LEPLS TLOTQ UETA AmioToU; a

7

Ti¢c 6€ ouykatadeolc va@ Jcol ueta elbwAwv;

As the above charting out visually signals, there are
two pairs of contrastive questions set up at an infor-
mal chiasmus level of ab//b/a, as signaled by the two
items set in contrast to each other in each question.
These are then followed by the fifth one which sets up
the string of OT allusions in vv. 16b-18, the second set
of justifying statements.

Important to note is how the relationship is defined
in each of the questions. It is petoxn which denotes a
sharing or participation of items with one another. The
adjectival form pétoxog, -ov with six NT uses can refer
to a partnership in nominal usage of the adjective. The
second term is kolvwvia which is a virtual synonyom of
peToxn, but is much more frequently found in the NT
with 19 uses. The third defining term is cup@wvnoig
with the similar sense of “a state of shared interests,
agreement”? between two persons. The fourth term
pepic denotes a share or portion of one with another.
The fifth term ouykatdBeoig denotes agreement or
union between two entities. When viewed collectives
the picture clearly emerges that clearly a danger ex-
ists when believers interact closely with pagans. The
potentially corrupting influence of the pagan is real and
must be rejected by the believer.

Why this is so emerges from the two entities in each
of the questions:

Swatoouvn kal dvouia

righteousness and lawlessness
dwtl MpoOGg oKOTOC
light with darkness
Xplotol mpog BeAldp
Christ with Beliar??
TUOTQH UETA AmioTou
a believer with an unbeliever
va® 8ol petd eldwAwv
God’s temple with idols
This series of contrasted items underscores the es-
sential difference between the Christian community
and the surrounding unbelieving world. The believer is

2William Arndt, Frederick W. Danker, and Walter Bauer, 4
Greek-English Lexicon of the New Testament and Other Early
Christian Literature (Chicago: University of Chicago Press, 2000),
961.

3“This name for the devil is found in the NT only at 2 C.
6:15: 1ic 8¢ ovpemvnolg Xpiotod mpog Berlap. It cannot be de-
termined with any certainty whether Paul had particular reasons
for the choice of this unusual name. Though it might be a title for
Antichrist, this is not likely.” [Gerhard Kittel, Geoffrey W. Bromi-
ley, and Gerhard Friedrich, eds., Theological Dictionary of the New
Testament (Grand Rapids, MI: Eerdmans, 1964-), 1:607.]
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linked to God and the goodness that flows out of God.
But the unbeliever is linked to evil and immorality. The
two actually have a fundamental incompatibility with
one another. Social circumstances often necessitate
interaction with one another, as Paul readily acknowl-
edged in First Corinthians. But always there is risk of
corrupting influence from the unbeliever that the believ-
er must guard against.

This powerful set of rapid fire questions pushed the
Corinthians to acknowledge the corrupting influences
behind their negativism against Paul and his associ-
ates, as well as their spiritual inability to see the genu-
ineness of his ministry to them.

The fifth and final question both climaxes the list of
question and also sets up the second set of justifica-
tions in vv. 16b-18 with their scriptural appeal to the ho-
liness of God and the mandate for holiness by His peo-
ple. For the Corinthian Christians as the temple of God
to allow corrupting pagan influences is no different than
setting up idols inside God’s temple. The use of vadg
rather than the more common igpodv for temple stresses
the inner sanctuary where God’s presence was to be
found. The placing of idols into the presence of a holy
God is utterly incompatible, as every ancient Jew knew
very well. But this was what some of the Corinthians
were trying to do by allowing corrupting pagan thinking
into the life of the church.

14a. These statements grow out of some OT passages
(note the Law and the Prophets as sources) that sum-
marize a foundational truth of the Law of Moses. The
distinctive way that Paul structures these is important to
note.He introduces the allusions unusually with kaBwg
efev 6 Bed¢ 61 which carries the English sense of “just
as God meant when He said.”** Thus the apostle does not
intend to quote from the OT, but rather to summarize
a central religious principle of the life of God’s people.
This principle of holiness has continuing application to
God’s new people, the people in the community of be-
lievers at Corinth.

Note the shift from the second person plural in the
admonition (v. 14a) to the first person plural in the in-
troductory formula of v. 16a. The ‘we’ means both Paul,
his associates, and the Corinthian believers in an in-
clusive reference. Additionally note the justifying decla-
ration nueic yap vaog Beol €opev {Ovtog, for we together
are a temple of the living God. In the collective oriented
world of Paul, this asserts that the local community of
gathered believers in the house churches represent the

4“His introductory formula, ‘As God said’, is found nowhere
else in the NT but has a Qumran counterpart in CD 6:13; 8:9.2034
It is not unlike his own phraseology in 4:6, and in chaps. 3—6 he
introduces quotations in various ways without restricting himself
to any one formula.?*** We do not need to suppose that he is depen-
dent here on the terminology of Qumran.?®” [Margaret E. Thrall,

yap
126 npei¢ vadog Oesol éopev Idvtog,
KaOOC elmev & Bedc dTL
a | évolKNow €&v autolg
| KoL
b | Eunep LIATHOG
| KoL
c | éoopat auvt@dv 6eog
| KoL
d | avtol éogovtal pou Aadg.
|
6.17 I 6[6
e | EEEABaTE €K péoou aAUTHV
| KoL
f | dpopiocOnrte,
Aéyel xUplLoOCQ,
| KoL
g | dxaBaptou pi &nteocbe -
h | K&yw elodéfonat vpag
6.18 I KO(T.
i | éoopat Uplv €i¢ natépa
| KoL
J | Upelg éocecgB€ pot
| elg vloug kol Buyatépag,
Aéyel KUPLOC TAVIOKPATWE.

10.2.3.1.9.2.2 Foundational OT principles of holiness, 6:16b-
18. The second yap introduces the second set of justi-
fying statements giving validity to the admonition in v.

A Critical and Exegetical Commentary on the Second Epistle of
the Corinthians, International Critical Commentary (London; New

York: T&T Clark International, 2004), 477.
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temple of God, rather than just individual believers.®
The image is ultimately derived from the organization
structure of the camp of Israel in the wi.derness where
the tabernacle was set in the center of the camp with
His people arranged in four groups of three tribes each
circling the tabernacle where God’s presence was
found. This comes over into apostolic Christianity as
God’s presence being in the gathered house church
groups standing as God'’s temple in visible expression
in multiple locations. The idea of God’s temple remains
concrete and never fades into a vague abstract con-
cept.™®

The second and third references to God’s speaking
-- Aéyel KUpIog and Aéyel KUPIOG TTAVTOKPATWP -- come
from the modified OT text at the conclusion of each sec-
tion as markers of thought division, along with being a
reminder of the divine source of these ideas.'” Because

15“Just as God may be said to live in a temple, so here he lives
‘in’ the Christian community, which is said to be God’s temple.
Since the point in this context is that God lives ‘among’ the people
in the community as a whole rather than living in the heart of each
believer, the preposition in of RSV may be incorrectly understood
to mean ‘in the individual’s heart.” NJB captures the sense better:
‘I shall fix my home among them and live among them’ (so also
GNC ‘I'will live in their midst and move among them”).” [Roger L.
Omanson and John Ellington, 4 Handbook on Paul’s Second Letter
to the Corinthians, UBS Handbook Series (New York: United Bi-
ble Societies, 1993), 122.]

Interestingly, Jewish people in the second temple period
never accepted the idea of God’s presence on earth as being any-
where exept in the temple in Jerusalem. From this temple alone
God extends His authority over the entire material world. With its
destruction by the Romans in 70 AD, the emerging Judaism grad-
ually moved to a similar idea to that of Christians of the gathered
synagogue communities representing the presence of God on earth.
It took until the middle of the second century for this way of think-
ing to take root in Judaism. This shift came about with the shift in
thinking about the Friday evening synagogue gathering of Jews.
Prior to 70 AD the sabbath gathering in the synagogue was in no
way a ‘worship service.” Rather it was strictly for reading and un-
derstanding the Torah along with offering up prescribed prayers.
By the end of the second century, however, the synagogue had be-
come the center of religious worship for Jews, since no longer was
the worship center of the Jerusalem temple available.

"Verses 16—18 form a catena of OT quotations, drawn from
the Law and the Prophets (both ‘former’ and ‘latter’) of the He-
brew canon.

Verse Quotation Phrase OT Source (LXX)
Formulas
16 KaBWG €imev 6 BedC HTL

£VOLKNOoW &V aUTolCg
Lev. 26:11 kai 6ow okAvnv Hou
£V UUV ...

Kal EUmepLnatiow,
Lev. 26:12 kai EUMepLUTATAOW £V
Opiv

Kal Ecopat altv Bedc,
Kal Ecopal UGV Beadg,

Kal autol €covtatl
Kol UPELG Eoe0DE

this use of the OT is a conflation of texts from a variety
of passages, the introductory markers reminding his
readers that these principles ultimately come from God.

What we encounter here is an example of Paul’s
very Jewish pesher hermeneutical technique in which
a number of OT texts are brought together to make a
central point. Appropriate modifications are made in or-
der to assert the uniformity of viewpoint of the texts.
These don’t change the meaning of the source texts,
but do bring out the central foundational truths that jus-
tify linking them together.™

Verse Quotation Phrase OT Source (LXX)
Formulas
pou AaOG.  pou Aaog.

Ezek. 37:27 kai €otaL A

KATOOKAVWOIG Hou €v alTolg, Kol

€oopat avtolg Bgdc, kat alvtol

uHou £covtat Aaoc.

17 810 Isa. 52:11 dndotnte AMooTNTE
€E€NDate ékelBev Kal akabdptou
un anrtecde,

£EENBaTe €k
€€ENOaTe €K

péoou aut@®v Kal
uUéoou auThg

adopiobnte kal akaOdptou un antecbe
adopiodnte

Aéyel KUpLOG

Ezek. 20:34 kai €€aw LUAC €K
TV Aadv

Kayw giodefopat OUAG,
Kol elobéopat UGG €K TV
XwpGv 00 Sleckopmicdnte &v
alTalig

18 kai Ecopal LUV ig matépa

2 Kgdms. 7:14 éyw €copal auT®
eic matépa,

Kal UUETG £0£00¢ el LloUG
Kal a0TOC €0Tal HoL €iG Uldv.

Isa. 43:6 &ye TOUG LIOUG pou Grd
yii¢ moppwOev

Kai Buyatépag,
Kol Tag Buyatepag pou art’
Gkpwv Tfig yig.

2 Kgdms. 7:8 kai viv tade pelg

™0 80UAW pou Aautd Tade
Aéyel KUPLOG TTOVTOKPATWP

Aéyel KUpLOG TTaVTOKpATWP”

[Murray J. Harris, The Second Epistle to the Corinthians: A
Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 495-496.]

8The three quotations in vv. 16-18, two of them being com-
posite citations,’ well illustrate Paul’s pesher hermeneutical tech-

nique, in which he cites an OT passage or combination of passag-
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The ten OT affirmations fall into a twofold division
with the inferential conjunction 816 (v. 17) as the divi-
sion marker. The four core principles (v. 16; #s 126a-d)
carry implications for action by God’s people (vv. 17; #s
126e-j). Thus the shift from the future indicative verbs
to the imperative verbs.

Principles (v. 16): évowriow év aUTOIC Kai EUMeEpUTAToW
Kal €gopat auT@v Bedg Kal autol £écovtal pou Aadc. | will dwell
among them and | will move about and | will be their God and they
will be My people. Here Paul dominantly follows the LXX
translation of Lev. 26:11-12 but with a shift from second
person plural (év Oplv; buQv Bedg) to third person plural
(év avtolg; avtdv Beog) pronoun references.' The influ-
ence of Ezek. 37:27 is evident here.?® Both the Law of
Moses and the Prophets affirm God’s promise of God
to covenant Israel. This Paul now sees as applying to
the new community of God through Christ. When God
includes someone in His people, He is committed to
them and their welfare. The heart of this promise (note
Paul’s label tag énayyeliag, the promises, in 7:1) is not to
be an absentee god, but instead to manifest His divine
Presence in their midst. They form the new temple of
God as a community of believers. But this is the pres-
ence of an utterly holy God, and that carries serious
implications for His people.

Implications (vv. 17-18). 17 816 £€éNBate ék péoou alTGV
Kal ddoplodnte, Aéyel KUpLOG, Kal dkaBdaptou pr) Antecbe: KAyw
elobéopal LUAC 18 kal Eoopat LUV €i¢ TaTépa Kal UUETS E0ecO€
pot ei¢ uloUg kai Buyatépag, Aéyel KUPLOC Tavtokpatwp. 17
Therefore come out from them, and be separate from them, says
the Lord, and touch nothing unclean; then | will welcome you, 18
and | will be your father, and you shall be my sons and daughters,
says the Lord Almighty. Now Paul switches over to a modi-
fied form of Isa. 52:11.2' The Isaiah text announces the

es, and interprets it from the viewpoint of the messianic age (cf.
6:2) and with some alteration to the wording,*> in order to show
its contemporary application and relevance.” For instance, ‘God’s
command to Israel concerning Babylon (avtf|g) is now applied to
the relation of Christians with unbelievers (a0t@®v); the promise
given to Israel ‘personified’ in Solomon (a0t® ... avtdg) is fulfilled
in true Israel, the members of Christ’s body (Ouiv ... vueic)’ (Ellis
144).” [Murray J. Harris, The Second Epistle to the Corinthians:
A Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 511.]

YLev. 26:11-12 LXX. 11 kai 6fow thv Stabrknv pou év iy,
kal o0 BdeAu€etal n Yuxn pou LUAG T 12 Kkal EumepuUnaTow &v
OtV kail Eoopal UGV Bedg, Kal LUETC £0e0O€ pou Aaog. T

11 I will place my dwelling in your midst, and | shall not abhor
you. 12 And | will walk among you, and will be your God, and you
shall be my people.

2Ezek. 37:27 LXX. 27 kai £otal | KOTAOKAVWOIG pou év
auTolg, kat £éoopal altolg Be0¢, kal altol pou €covrtal Aaog. T

27 My dwelling place shall be with them; and | will be their
God, and they shall be my people.

2Ysa. 52:11 LXX. 11 andotnte anootnte £EENOate €kelbev
Kal dkaBaptou W antecbe, £6ENOarte €k Léoou alTiig ddoplodnrte,
ol p£povteg T okelN Kupiou-t

end of the exile and the return of the remnant of Israeli-
ties back to their homeland and Jerusalem.?? The impli-
cations both to ancient Israel and later to the Corinthian
believers are that God is holy, His dwelling place on
earth absolutely must not be corrupted by an unholy
people, and that to be His people requires a commit-
ment to this principle of holiness.

In the admonitions of v. 17 the demand is made
for God’s people to separate themselves from pagans:
€€ENBate €k péoou aUT@V kal adopiobnte, Aéyel KUpLOG,
come out from among them and be separated, says the
Lord. In Isaiah this referred to the Babylonians and
their religious practices. For the Corinthians it meant
the pagan influences surrounding them in Corinth. For
the exiled Israelites such was very challenging. They
mostly were second generation exiles after 70 years of
captivity. Babylon and Babylonian ways were ‘home.’
Jerusalem and the Promised Land were more religious
fantasy and dreams, than reality. Consequently, in ac-
tuality only a small portion of the Jewish exiles actual-
ly left Babylonia and returned back to Jerusalem and
the Promised Land. But God through the prophet Isa-
iah admonished the Jewish exiles to return, but on His
conditions of purging themselves of the corrupting in-
fluences found in Babylonia. The third admonition, kat
akaBdaptou pr antecbe, and the unclean do not touch, re-
flects also the language of religious purity so central to

11 Depart, depart, go out from there! Touch no unclean thing;
go out from the midst of it, purify yourselves, you who carry the
vessels of the Lord.

2¢After inserting 816 Paul cites a modified form of Isa. 52:11
(LXX) (see the earlier chart) which reads: ‘Depart, depart, come
out from there and do not touch what is unclean. Come out from
her [Babylon], be separate, you who carry the vessels of the
LORD.’ The twice-repeated ‘Depart, depart’ is the last of four such
repetitions®” which are God’s responses to the human appeal to
him, ‘Awake, awake! Clothe yourself with strength, O arm of the
LORD?’ (51:9). In Isaiah 52 God addresses the exiles in Babylon,
announcing to them the ‘good news’ of their return to Jerusalem
from exile, that is, their ‘redemption’ (52:3, 9). é£¢A0ate occurs
twice in 52:11, once followed by éxeifev (‘from there”) and once
by éx pécov avtiic [= Bapurdvog; cf. Isa. 48:20]. Paul opted for
the second é€éA0ate where the more specific avtig could be ap-
propriately adapted to the Corinthian situation by being changed to
avt@®v (= the Gmiotol of 6:14; cf. dnictov, 6:15).% Also, by repro-
ducing the second é£§ABate he could place the intervening phrase
kot akafdaptov pn drteobe that related to things ([t0] dkabdptov)
after the two imperatives that related to people (avt®v).” In its
original context Isa. 52:11 was addressed to the nation of Israel as
represented by the priests and Levites, ‘“you who carry the vessels of
the LORD’ that had been taken to Babylon (Ezra 1:7-11; 2 Chron.
36:10). By omitting the phrase ol pépovteg 10 okevn kvpiov Paul
makes the three imperatives applicable to Christians.” [Murray J.
Harris, The Second Epistle to the Corinthians: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Milton Keynes, UK: W.B. Eerdmans Pub. Co.;
Paternoster Press, 2005), 507-508.]
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the Torah of the OT, with special emphasis upon avoid-
ing idolatry.2® Babylonian idolatry was to be totally left
behind in Babylonia by the returning Jewish exiles. All
things pagan must likewise be left behind when coming
to Christ and into the community of believers.

In vv. 17b-18, the apostle turns mainly to Ezek.
20:34 (LXX) for the first of three promises.?* The Eze-
kiel passage also was addressed to returning exiles
from Babylonia.?® Also the influence of 2 Sam. 7:14 is

2¢“Like the negated present imperative in v. 14a (see above),
un drtecbe could be enjoining an end to an action (“Stop touching,’
Williams)™ or the perpetual avoidance of an action (‘Do not touch
what is unclean’ = ‘touch nothing unclean’ [many EVV] = ‘touch
no unclean thing,” NIV). In Isa. 52:11 [toD] dxaBdptov, ‘what
is unclean’ (BAGD 29a), stands in contrast to td ckedn kvpiov,
‘the (sacred) vessels of the LORD’ and therefore probably refers
to pagan religious objects associated with the idolatry of Babylon
(cf. Gen. 31:19; 35:2; Josh. 24:23). In 2 Cor. 6:17, where the term
stands alone, it bears a moral sense and refers to any association
with paganism, and idolatry in particular, that might compromise
Christian adherence to righteousness (cf. 6:14). As in the phrase
avtog poAvopod in 7:1, the reference is non-specific, and while
the whole injunction, ‘touch nothing unclean,” would include the
shunning of idolatry (1 Cor. 10:14), it is closer to 1 Thess. 5:22,
‘Shun every form of evil.” Just as the priests and Levites and the
Israelites in general were to leave behind in Babylon anything
that might compromise their purity, so the Corinthians were to
repudiate Gentile uncleanness of any type.”” This apostolic com-
mand, then, looks back to 6:14a and forward to 7:1.” [Murray J.
Harris, The Second Epistle to the Corinthians: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Milton Keynes, UK: W.B. Eerdmans Pub. Co.;
Paternoster Press, 2005), 508.]

2Ezek. 20:34 LXX. 34 kal £€d€w LUAG £k TV Aadv Kal
elodéfopat UUAC EK TV Xwpdv, oL Sleckopmiodnte &v alTaic, v
XeLpl kpatald kat év Bpayiovt UYNAG katl év Bup® kexupévy:-t

34 | will bring you out from the peoples and gather you out of
the countries where you are scattered, with a mighty hand and an
outstretched arm, and with wrath poured out;

Bkayd eiodéEopon dudg derives from Ezek. 20:34 (LXX)77
and is the first of three divine promises that presuppose compli-
ance with the preceding three imperatives (kai, ‘then,” expressing
a result; cf. BAGD 392 s.v. xai [.2.f). If kdyd (= xai £€yod by cra-
sis) results from the union of the xai of Ezek. 20:34b and the éyd
of 2 Kgdms. 7:14a,”® Paul has neatly coalesced the two passages.
As was the case with Isa. 52:11, this phrase, ‘then I will welcome
you,’” occurs in a context where Yahweh promises to rescue his
people from exile. ‘I will bring you out from the nations, and I
will gather you (kai gicdégopon vpdg) from the countries where
you were scattered, with a mighty hand, with an outstretched arm,
and with outpoured wrath’ (Ezek. 20:34, LXX). Significantly, the
emphasis on the wrath of God as effecting the judgment and pu-
rification of his redeemed people that is so pronounced in Ezek.
20:34-38 is noticeably absent from the Pauline passage, where the
emphasis rests on the warm welcome that God promises to give
those who have separated themselves from pagan ways. God’s ap-
proval of his people is dependent on their obedience to his com-
mands. Separation from the world (6:14, 17a—c) leads to fellowship
with God (6:17d-18) (cf. Jas. 4:4).” [Murray J. Harris, The Second
Epistle to the Corinthians: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;

noticeable here as well particularly in v. 18.26 This pas-
sage is a part of 2 Sam. 7:11-16, known as the ‘Nathan
oracle,” where God promises a continuing lineage to
David, which Paul sees as being fulfilled in Christ and
the establishment of the Christian community.?”

One should note that the image of vaog, temple, has
now merged into family or people. The believers col-
lectively not only stand as the dwelling place of God’s
Presence on earth, but also as God'’s family, His people
in this world. The final marker AéyeL kUplog mavtokpdtwp,
says the Lord Almighty, is picked up from the beginning of
the Nathan oracle in 2 Sam. 7:8.%

10.2.3.1.9.3 Implication, 7:1. Tautog oOv EXOVTEC TAG
énayyehiog, ayanntol, kaBapiowpev EQUToUG AMO MAVTOG
HoAuopoD oapkog Kal mvelpatog, EmteAolvieg aywouvny
&v $6Bw Beod. Since we have these promises, beloved. let
Milton Keynes, UK: W.B. Eerdmans Pub. Co.; Paternoster Press,
2005), 509.]

262 Sam. 7:14 LXX. 14 éyw £copatl alt® i matépa, Koi
QUTOC £0TAL oL £1G ULOV- Kal €av ENON 1 adikia alTtol, Kal EAEyEw
aUTOV év papsw avdpv kal év adpaic uidkv dvBpwnwv-t

34 | will bring you out from the peoples and gather you out of
the countries where you are scattered, with a mighty hand and an
outstretched arm, and with wrath poured out;

2In 2 Sam. 7:11-16, the heart of the so-called ‘Nathan or-
acle,” God promises to David a royal dynasty that will last for-
ever, including a special father-son relationship to Solomon and
successive Davidic kings (2 Sam. 7:14). This unique divine-human
relationship, first promised to David’s offspring and later extended
to include the whole nation (Jer. 31:9, ‘I am Israel’s father, and
Ephraim is my firstborn son’), now finds its fulfillment, Paul as-
serts, in the filial relationship of the Christian community to God
as Father.® There is still only one Father, but now there are many
sons. Then to show that women and girls have parity of status in
God’s family with men and boys (cf. Gal. 3:28), Paul adds ‘and
daughters’ to the phrase “you will be sons to me.”* kol Ovyatépog
probably stems from Isa. 43:6 (LXX),*” which reads, ‘Bring my
sons from a distant land and my daughters from the ends of the
earth.” This verse and the previous one refer to the second exodus,
so that this addition to the quotation from 2 Sam. 7:14 has the effect
of linking the Davidic promise with the “restoration” theology of
Ezek. 20:34.%8” [Murray J. Harris, The Second Epistle to the Corin-
thians: A Commentary on the Greek Text, New International Greek
Testament Commentary (Grand Rapids, MI; Milton Keynes, UK:
W.B. Eerdmans Pub. Co.; Paternoster Press, 2005), 510.]

2“Paul concludes his final quotation with the formula Aéyet
KOplo¢ mavtokpaTmp, the expression used in 2 Sam. (Kgdms.)
7:8 at the beginning of the Nathan oracle: ‘This is what (tdd¢) the
LORD Almighty says.” mavtokpdtmp is formed from ndvto and
kpatdv, ‘laying hold of all things’ or ‘exercising power over all
things’ (cf. BDF §119[1])90 so that it is virtually equivalent to
0 mavtodvvapog (cf. Wisd. 7:23), ‘the One who is able to do all
things,” ‘the all-powerful One.’ That kVpiog here refers to God the
Father (not Christ) is evident from the two uses of 0g6g in v. 16
and the reference to fatherhood in v. 18 (Capes 114).” [Murray J.
Harris, The Second Epistle to the Corinthians: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Milton Keynes, UK: W.B. Eerdmans Pub. Co.;
Paternoster Press, 2005), 510-511.]
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oUv
TaUTag é€xovieg TAC emayyediacg,
ayamnntol,

127 KaBap iowpev €autouqg

Ao TAVTIOC HMOAUCHOU OXPKOC KOl mveUuaToq,

EILTEANOTVIEC &V LOOUVNV
¢V e6By 6eo0T.
us cleanse ourselves from every defilement of body and of
spirit, making holiness perfect in the fear of God.

The inferential conjunction now odv brings out the
point made especially in the OT texts of vv. 16b-18 in
a manner similar to the role of 810 in v. 17a. Verse one
essentially returns to the point of the beginning admo-
nition M yiveaBe £tepoluyolvteg aniotolg in v. 16a. The
core admonition kaBoapicwpev £outoug, let us cleanse
ourselves, plays off especially the OT third admonition,
akaBaptou pn anteobe, an impure thing do not touch, in v.
17. He states the demand as an inclusive requirement
via the use of the first person plural, including himself
with the Corinthians. The use of the vocative ayannrot,
beloved, underscores this as well as signals a pastoral
concern of Paul for his readers at Corinth. The image of
cleaning oneself up is linked to purity, first of God and
then that expected of the people of God, which is central
to the OT allusions in vv. 16b-18, as well as the series
of rhetorical questions in vv. 14b-16a.2° The Corinthian
believers, especially the non-Jewish segment, had to
make serious transitions out of their pagan background
with their coming into Christianity. Very high moral stan-
dards now became critical to their religious orientation.
But in Christianity the achieving of those values took
on a hugely different direction than from Judaism. Thus
the Jewish Christians had a big challenge facing them
as well.

Becoming holy as a believer was unachieveable
from one’s own efforts (cf. 5:16-21). Instead holiness
came about through complete surrender of one’s en-
tire being to God through Christ. The perfect holiness
of Christ shields the believer from the utter purity of
God as absolute Light (cf. 5:21). But equally important
is that this divine holiness increasingly is embedded in
our life through the Holy Spirit so that we become holy
through God'’s holiness in us. Our part in this is utter
commitment to God lived out daily. Thus the corrupting
influences from the sinful world around us must be both

¥What is fascinating that stands historically behind this con-
cept of purity is the social history of physical cleanliness in the
three major cultures present in Corinth. The Romans were ob-
sessed with physical cleanliness with the tradition of daily baths.
The Greeks were far less concerned with physical cleanliness. And
one of the major reasons for Romans condemning the Jews was
that they seldom ever took baths. Consequently they smelled awful
to the Romans who took this as a sign of ignorance by the Jewish
people. The only exception to this among the Jews were aristo-
cratic Jews who had adopted Roman ways, but this would have

amounted to barely one percent of the Jewish population, even in
the Diaspora.

jettisioned out of our life and never allowed to
become a part of who were are as a kouwr ktiolg,
new creature, in Christ (5:17). Thus Paul’s twin
admonitions in 6:14a and 7:1 both admonishes
the Corinthians to distance themselves from pa-
gan ways and it reminds them that he and his
associates are on the right path in ministry.

The three expansion elements to the core admoni-
tion kaBapiowpev €autolg add richness to the expres-
sion:

a) Tavtac éyovrec tac mayyediag, since having these
promises, This causal participle phrase is located in the
sentence pre-field both to add emphasis and to link
the admonition back to 6:14-18. The demonstrative
pronoun Tautag has 6:14-18 as its antecedent and is
the very first word of the entire sentence. It modifies
¢mmayyeAiag and with the pronoun adjective first and its
reference as last, the two also serve as boundary mark-
ers for the participle phrase. Conceptually the posses-
sion by the Corinthians of these promises especially
from the OT scriptures becomes the motivating founda-
tion for cleaning up one’s life. That God is holy and ex-
pects holiness from those He calls his children pushes
us to take the need cleansing action.

b) amnod navroc poAvouold capkog kol mveUUAToC, from
every defilement of flesh and spirit. The required cleans-
ing action centers in putting ourselves at distance
Ao mavtog pohvopod, from every defilement. The noun
MoAuoubg, only used here in the NT, comes from the
verb poAUvw which means to make something dirty.
Religious usage carries the idea of becoming ritually
impure or defiled. The moral emphasis is central es-
pecially with the noun.?® The ancient Greek culture fo-
cused on the literal meaning of smearing something
with dirt, although by the beginning of the Christian
era the figurative idea of moral filth shows up in a few
Greek writers. It was the Jewish use of the term that
especially extended the word to the figurative meaning
of getting dirty morally and ceremonially.?’

3%“Tt occurs in the NT only at 2 C. 7:1: xabopicouev and
TAVTOG LOAGHOD GOPKOG Kol TVEDUATOG EMITEAODVTEG GyLmGHVIY
&v 0OP® Be0D. As one would expect in the NT, the reference is
to the moral defilement entailed by sharing a pagan way of life.
The term is chosen in order to correspond to the earlier demand
(6:14ff.) for separation from everything pagan.” [Gerhard Kittel,
Geoffrey W. Bromiley, and Gerhard Friedrich, eds., Theological
Dictionary of the New Testament (Grand Rapids, MI: Eerdmans,
1964-), 4:737.]

31“The word [poldve] is rare in the LXX.1 It is used a. lit.
of the feet in Cant. 5:3 (71v), clothes in Gn. 37:31 (?2v); Is. 59:3
(ni 283). b. Fig. of cultic defilement, Jer. 23:11 (qan) of a profaned
priest, Is. 65:4 (319) of a vessel defiled by unclean food, Zech. 14:2
(530) of the ravishing of women, Ez. 7:17; 21:12 (777).2 In the
apocr. of physical soiling in Sir. 13:1 (pitch) and cultic desecration
in Tob 3:15 (the name of God), 1 Ecdp. 8:80 (the land), Macc. 1:37;

2 Macc. 6:2 (the sanctuary of God); 14:3 (peporvopévog v 1oig
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The dual objective genitive case nouns capkog kat
nvevpartog®? is one ancient Greek way of designating
every aspect outwardly and inwardly.*®* The demand is
to keep one’s complete life from getting soiled by pa-
ganism.3* In the background stands the corrupting influ-
ences of the Corinthian paganism that Paul sensed was
still impacting the lives of many of the church members.

c) émrtedolvteg aywwouvny év @oBw Jeol, while
bringing holiness to completion by fearing God. The pres-
ent participle €mreAolvreg from €mrteAéw denotes a
process of bringing something to completion or matu-
rity. Its adverbial modification of kaBapicwuev defines

the context for the cleansing action demanded. Clean-
g auéiag ypovoig, of participating in what is pagan); of moral
staining in Sir. 22:13; 21:28 (6 yBvpilwv); cf. Test. A. 4:4 (v
yoynv porvvel).” [Gerhard Kittel, Geoftfrey W. Bromiley, and Ger-
hard Friedrich, eds., Theological Dictionary of the New Testament
(Grand Rapids, MI: Eerdmans, 1964-), 4:736.]

32This reflects the virutally universal dualistic understanding
of humans across the ancient world. The more common c®ua Kot
Yuyxn, body and soul, in secular Greek expression is avoided by
Paul because of the undesirable philosophical baggage the expres-
sion possessed. caprog kai TvedaTog also possessed more natural
Jewish tones.

3“Some have argued that since Paul often sets the terms cap&
and wvedpa in opposition (e.g., Gal. 5:16—17) and would never call
for the cleansing of the cép&, only its crucifixion (cf. Gal. 5:19-21,
24), the expression LOAVGHOG GaPKOG Kai Tvedpatog, where odpé
and mvedpa are conjoined, cannot be Pauline.’® But there is evi-
dence in Paul’s letters of a non-pejorative use of cdp& where it is
synonymous with odpa® and of a popular, non-theological use of
oap& and wvedpo where they refer, in a complementary not anti-
thetical way, to the outward and inward aspects of the person.'®
So we propose that capkog and mvebpartog are objective genitives
after polvopod' and refer to the whole person viewed physically
and spiritually, outwardly and inwardly.'” Paul is indicating that
both body and spirit are defiled by pagan practices. 1 Cor. 6:15-17
expresses a similar sentiment: to defile one’s body in immorality is
also to defile one’s spirit.!”

“This urgent call to avoid both physical and spiritual defile-
ment restates the earlier entreaties to repudiate unholy alliances
(6:14) and to reject the pagan way of life (6:17, three imperatives).
In all these cases Paul seems to have uppermost in his mind the
danger that the Corinthian believers constantly faced of idolatrous
associations that would jeopardize their devotion to Christ (cf.
11:3). In 7:1, however, he includes himself in the exhortation and
expands it to incorporate the rejection of every possible form of
defilement, idolatry or otherwise, that might harm the believer.”

[Murray J. Harris, The Second Epistle to the Corinthians: A
Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 512-513.]

3%“Body and spirit is literally ‘flesh and spirit.” Here the refer-
ence is to the body and the human spirit. Taken together, body and
spirit refer to the whole human being, the outward and inward as-
pects of one’s being. The use of these two terms makes it perfectly
clear that Paul has in mind something more than mere ritual purity,
which is so prominent in the Old Testament.” [Roger L. Omanson
and John Ellington, A Handbook on Paul’s Second Letter to the
Corinthians, UBS Handbook Series (New York: United Bible So-
cieties, 1993), 124-125.]

ing up one’s entire life can only be done in the context
of the process of bringing aywwaolvny, holiness / sanctifi-
cation to the level of full maturity. Again, as the apostle
made crystal clear in his own example in 5:11-21, this
is not achieved through human effort. In conversion
God began a process of transformation of the believer
into the full Swaloclvn Bgol, righteousness of God. The
cleaning up of both the inward and outward aspects of
one’s living* becomes a life long pilgrimage of spiritual
growth and maturation that happens only through ever
deeper surrender of the individual to Christ’'s control.®
An important aspect is the getting rid of the corrupting
influences of the old life under the control of sin. Much
of this old life is reflected in the pagan influences com-
ing from the non-Christian world around the believer.
These must be resisted. Where discovered in one’s life,
they must be surrendered to Christ immediately.

How is this surrender achieved? Put another way:
What establishes this contextual action of completing
sanctification? The final prepositional phrase év @opw
Beol spells out the answer.®” The idea is of profound

35This is the heart of the idea behind ayiwovvn used both here
and in Rom. 1:4. The idea is virtually a synonym to aytotng used
in 2 Cor. 1:12 and Heb. 3:4. The purity of God permeates the life
of the believer thus making him acceptable to the holy Presence of
God. The image of the Christian community as the temple of God
(6:16b) is prominent here.

3“Whether we render gmitehobvieg by ‘complete’ or ‘bring
to completion’ or ‘make perfect,”!®® a process of sanctification
(aywwovvn) is involved (note the present tense of the participle),
not the acquisition of perfect holiness.!® The same person who af-
firmed that he had ‘not yet reached perfection’ and that his calling
was perpetually to ‘press forward’ (Phil. 3:12—14) would hardly
envisage a permanent arrival at holiness in the present age. From 1
Thess. 3:13 it is clear that believers are “‘unblameable in holiness’ or
‘faultlessly pure’ (Goodspeed) only at the second advent.” [Murray
J. Harris, The Second Epistle to the Corinthians: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Milton Keynes, UK: W.B. Eerdmans Pub. Co.;
Paternoster Press, 2005), 513.]

37“In the phrase év @oBwm BeoD, the genitive is clearly objec-
tive, but the preposition may be taken in three ways:

(1) causal: ‘because we fear God’ (NLT), ‘out of reverence for
God’ (NIV) (cf. Eph. 5:21);!1°

(2) circumstantial: ‘all the while reverencing God,” ‘in an at-
mosphere of reverential fear for God’; or

(3) instrumental: ‘by reverence for God’ (Goodspeed); ‘by liv-
ing in awe of God’ (GNB).

“A preference may be expressed for the third option. One
would expect that in speaking of so crucial an issue as the perfect-
ing of holiness, Paul would indicate the means by which it could be
achieved. And certainly a reverential awe and holy dread (pdpoc)
before God'"! would promote the pursuit of holiness in thought and
action, particularly if the expression @opog 0eod alludes to the fi-
nal judgment and human accountability to God (note the phrase
@oPog kvpiov [= Christ] in 5:11 after 5:10, and the title kvpiog
TAVTOKPAT®P in 6:18).”

[Murray J. Harris, The Second Epistle to the Corinthians: A
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awe and respect for God as reflected in full submis-
sion of one’s life to Him. This sense is derived from the
phrase tov ¢poBov tol kupiou, the fear of the Lord (5:11)
| $6Bog Beod, fear of God (Rom. 3:18).8 As numerous
uses of @oBog make very clear (e.g., Mt. 28:8; Mk.
4:41; Lk 1:12; 2:9; 5:26; 7:16; 8:37; Acts 5:5, 11; 9:31 et
als.) that reverential fear comes from the overpowering
Presence of Almighty God. When God comes into our
daily living with our conscious awareness of His Pres-
ence, nothing but full surrender to Him is appropriate.
In this surrender the purity of God advances into every
aspect of our life not just momentarily but continuous-
ly. We are wondrously changed and transformed in the
process. And this is not from our doing but from God’s
action in us!

10.2.3.1.10 Ministry as rejoicing, 7:2-16

2 Xwpnoate NUag oudéva Rdknoapev, oudeva
€dOeipapev, oUbEva EMAeoveKTOAMEY. 3 TIPOG KATAKPLOWV
o0 Aéyw- mpoeipnka yap OtL v talc kapdialg NUiOv éote
el¢ 10 ouvamoBavelv kal oulfjv. 4 MOAA MOl Moppnoia
TMPOG UUAC, TOAAR MOl KaUXNOLG UTEP UU@V: TEMARpWHAL
Ti) mapakAnoeL, UTEpTieEpLOCEUOMAL TR Xopd £l maon Tf
BA D EL AUDV.

5 Kal yap éA8ovtwv Audv eic Makedoviav oUbepiav
goxnkev Gveowv 1 ocap€ AUV AAN év mavtl BABouevol
£€wBev payal, Eowbev poBol. 6 GAN O MapaKoADV TOUC
Tanewoug mapskdheosv AUAG 0 Oed¢ €v Tf mapouociq
Titou, 7 oU pdvov 6¢ év Tij mapouoiq avtol GANG Kal €v Ti
nopakAfioet 1 TapekAROn €’ VULV, AvayyENwy Apiv THY
Op®V Emunodnaoty, TOV UGV 66UPUOV, TOV DUV ijAov UTtEP
€uol Wote pe pallov xopfjvat. 8 OtL €l kal EAUmnoa UUAG
€V Tfj €MLOTOAR, U peTapENOMaL: £l KAl LETELEAOUNY, BAETIW
[vap] OtL | €miotoAn ékelvn €l kal mMpog Wpav EAUTNOEV
Opac, 9 viv xaipw, ouy OtL EAuntBnte AAN OTL EAunnBnte
elg petavolav: éAumnOnte yap katd Beodv, lva év undevi
INUuwBTe €€ NUAV. 10 i yap katd Bgdv AUTN petavolay ig
owtnplav duetapéAntov épyaletal i 6€ tod kOopou AUTn
Bavatov katepydletal. 11 6ol yap avtd tolto TO KOTA
Beobv AumnBijval moonv katelpydoato UUv omoudny, aAN

Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 514.]

8“The ‘fear of God’ is a principle of life found in Jewish wis-
dom literature (Pss 2:11; 5:7; Prov 1:7, 29, 8:13; Eccl 12:13; Sir
1:11-30). It is not clear whether the &v, ‘in,” suggests the sphere in
which the perfecting of holiness takes place or the means by which
it is accomplished.!*® Probably it is the former, in light of our dis-
cussion in 2 Cor 5:11. But the ethical demand is not lost. Christians
must fulfill both the negative (cleanse their flesh and spirit) and
the positive (complete their holiness) duty.'3! Above all, Pauline
believers are summoned to make good their profession by heeding
Paul’s apostolic entreaty and ‘becoming what they are’.” [Ralph P.
Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn Allan Losie, and
Peter H. Davids, Second Edition., vol. 40, Word Biblical Commen-
tary (Grand Rapids, MI: Zondervan, 2014), 376.]

amoAoyiav, AN dyavaktnotv, GAA& doBov, GAN Erundbnaty,
A& TfjAov, GAN £kSiknoLv. €V TTOVTL CUVECTHOOTE £0UTOUC
dyvoug elvat T mpdypatt. 12 dpa i kat Eypaga VUiV, oux
gvekev 10U adlknoavtog oUdE €vekev To0 AdIKkNBEVTOG AAN
gvekev 100 pavepwBijval thv omoudnv DUV TV UTIEP NUGOV
TPOC UGG évwrtiov Tol Beo0. 13 81d tolto mapakekAnueda.

EniL 6€ T mapakAnoeL UGV MEPLOCOTEPWG LAAAOV EXAPNUEY

éni T xapd Titou, OtL dvaménavtal 16 nvedpa altod anod
TAVTWY OP@V- 14 6TL €l TL alT® UMEP VPOV KEKAUXN AL, OU
Katnoxuvenv, aAN wg mavta év dAnBeiq éAalnoapev LU,
o0twg Kkal 1 kawxnolg AUV N &nt Titou aAnBela €yevion.
15 kal td omAdyxva autol meplocotépwg €ic UUAG €0TV
QVOLUVNOKOMEVOU TRV TTAVTWYV VU@V UTIOKONV, WG UETA
dOBou kal Tpopou €6€acBe alTov. 16 Xaipw OTL év mavtl
Bopp® £v LUIV.

2 Make room in your heartsa for us; we have wronged
no one, we have corrupted no one, we have taken advan-
tage of no one. 3 | do not say this to condemn you, for | said
before that you are in our hearts, to die together and to live
together. 4 | often boast about you; | have great pride in you;
| am filled with consolation; | am overjoyed in all our afflic-
tion.

5 For even when we came into Macedonia, our bodies
had no rest, but we were afflicted in every way—disputes
without and fears within. 6 But God, who consoles the
downcast, consoled us by the arrival of Titus, 7 and not only
by his coming, but also by the consolation with which he
was consoled about you, as he told us of your longing, your
mourning, your zeal for me, so that | rejoiced still more. 8
For even if | made you sorry with my letter, | do not regret it
(though I did regret it, for | see that | grieved you with that
letter, though only briefly). 9 Now | rejoice, not because you
were grieved, but because your grief led to repentance; for
you felt a godly grief, so that you were not harmed in any way
by us. 10 For godly grief produces a repentance that leads
to salvation and brings no regret, but worldly grief produc-
es death. 11 For see what earnestness this godly grief has
produced in you, what eagerness to clear yourselves, what
indignation, what alarm, what longing, what zeal, what pun-
ishment! At every point you have proved yourselves guilt-
less in the matter. 12 So although | wrote to you, it was not
on account of the one who did the wrong, nor on account of
the one who was wronged, but in order that your zeal for us
might be made known to you before God. 13 In this we find
comfort.

In addition to our own consolation, we rejoiced still
more at the joy of Titus, because his mind has been set at
rest by all of you. 14 For if | have been somewhat boastful
about you to him, | was not disgraced; but just as everything
we said to you was true, so our boasting to Titus has proved
true as well. 15 And his heart goes out all the more to you,
as he remembers the obedience of all of you, and how you
welcomed him with fear and trembling. 16 | rejoice, because

| have complete confidence in you.
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oudéva §dLrACAPEV,
oudéva €¢pOeipapev,
OUdéva E€mMAEOVEKTHOAHEV.

IPOC KATAKPLOLV
ou Aéyo °
\gele
mpoe i pnra
€V 1talg ropdlolg nuedv
OtTL...é0te
elg 1O ouvamoBovelv
Kol
oulfjv.

mMOAAR} oL mappnoia mpog¢ UPACg,
MOAAR] pHOL KAUXNOLG Unmep UPAV -
nenAfpepal T NoApaKAnoEeL,

unepmneploceiopatl T Xopd
¢l n&on T 6Alyel Hudv.

\gele
Kol
EABOVTIOV NUBV
elg Makedoviov
oudepiav éoxnkev aveoiv 1 ocapf Hudv
AN’
€V TaVT L
(éopév) BALBSpPEVOL *
EEwbev ndyot,
¢owbev @bBoL.

QAN
O MAPAKAABDV TOUG TAMELVOUQ

MmapeRAAECEV NHuAG O 6e£0¢
¢v 1] nopouvciq Titou,

o¢
(maperdAecev Hpag 6 0e0og)
o pbébvov €v Tfj mapoucia avtold
SANN
Kol €V Tfj DOPAKANOE L
0 mopexAfBn €@’ URiv,
AVAYYEAAOV NPTV TRV Uudv émimdénolv,
TOV Uudv odupudv,
TOV Uu®v (fjAov
Unep €uou
©OOTE e UEAAOV XapPhvoal .

0Tl el Kol EAUINoOo UUAC
€V Tf] €mLOTOAf,
oU peTapélopalt -
[yap]
el xol peTepeAdunv,

Whoever would
translate this pericope had better be
well boned up on his / her Greek gram-
mar. The severe complexity of the syn-
tax here will test your skills with ancient
Greek more severely than will just about
any other passage in all of Paul’s writ-
ings. The really knowledgeable com-
mentators readily admit to the unusual
challenges found here. In ancient Greek
rhetorical categories, vv. 2-16 form a
narratio within the larger probatio sec-
tion of 2:1-9:5.3° That is, in the offering
of evidences of the genuineness of his
ministry especially to the Corinthians,
one important signal of that is the arrival
of Titus to where Paul was in Macedo-
nia. He came with encouraging news
that the Corinthians were responding
much more positively to the apostle
than had been previously true. In this
unit, Paul recounts the writing of a letter
to them -- the so-called sorrowful letter
not contained in the NT -- which caused
them considerable grief. But it led to
them turning more positively to Paul in
acknowledge of his apostolic creden-
tials. Thus he expresses both joy and
appeal to them to completely reach out
to him and his associates.

His appeal is short and to the point:
Xwpnoate AuUag, Make room for us (v. 2a).
It is followed by a series of affirmations
of integrity by Paul and his associates
(vv. 2b-4). Then in vv. 5-16, the positive
report of Titus brought much joy to the
apostle concerning the Corinthians.

Although vv. 2-4 are often seen as
a resumption of the need of warm rela-
tionships with the Corinthians stressed
prior to 6:14, in reality the thrust of vv.
2-16 is considerably different from 5:11-
6:13. It is better understood as addition-
al defense of the genuineness of Paul’s
ministry, this time from personal expe-

3¥“The narratio transition (7:2—-16) within
the probatio (2:1-9:5), according to Long, fo-
cuses upon ‘Titus’ report and Paul’s own con-
fidence in the Corinthians.’'3'? The present pas-
sage resumes the plea of Paul found in 6:11-13.”
[Ralph P. Martin, 2 Corinthians, ed. Ralph P.
Martin, Lynn Allan Losie, and Peter H. Davids,
Second Edition., vol. 40, Word Biblical Com-
mentary (Grand Rapids, MI: Zondervan, 2014),

379.]
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143 BAénw rience in ministry both
el xal mPog wpav from the earlier letter
OTL I €mLOTOALN €Kelvr...&AUNnoev UPag, sent to the church and
L . its impact on the Cor-
144 yaipo inthians as reported to
L : ) Paul by Titus when he
oUux OTL eAunmnénre . . .
SN arrived in Macedonia
ST L éAumfénte from Corinth. It cen-
elc petdvolav - ters not so much on
Viete spiritual principle as
145  éAuvnfénte on a specific stern ac-
KAt Oedv, tion of the apostle to-
lva év undevi (nuiwbfjte €& Nudv. ward the Corinthians
- . and how God used
' VoR Sl Botnoloy. SHEToREATToY this to turn the Corin-
146 ) KatT& 6goOv AUnNn petdvoLav...gpyaletal - thians a_Way from the
55 pagan influences of
147 1§ tolU xéopou AUnny Odvatov Katepydletal. the city.
As the diagram
711 yop beginning on the left
Relely illustrates, the internal
148 aUTO TOoUTO TO KATA O8OV Aumnnéifjval néonv KATELPYAOATO UPTV onoubﬂv,structuring of ideas in
CINRT ETEAGYTIEN; wv. 2-16 is more chal-
GANT QyOVAKRTNOLY, lenging than we have
AAACL OBOY, thus far encountered
OAN’ emLmébnolLv, ..
&MY CHNOv, inside Second Cor-
SN ARBIRNGLY. inthians. Part of this
is due to the narratio
év mavTl nature of the passage
149 ouveotHodTE £AUTOUC that narrates an event
ayvoug elvat as evidence of some
TQ mPGYHATL. particular point being
" spe - made by the author.
. fboxal eypago upty, One senses a great
n (EYP‘O"g;‘ zt;zlv 100 &dLKACOVTOC deal more emotion in-
oude évexev 1OU AdLKNBEVTOQ jected into t_he Gr,eek
AN €verkeVv 10U QovePwORjval TNV CHOUdNV UP®dV te_Xt than is typical
THV UMEp HuGV with Paul.
nedG UPAG The following
g¢vomiov 10U Beol. outlining of vv. 2-16
attempts to reflect this
e dLa toUTO embedded structure
151  napaxexAfpeda. inside the passage.
. 10.2.3.1.10.1 Appeal to
) ?S _ ) .o the Corinthians, 7:2a.
Bt H(?(QO(KM?SL ROV Xwpnoate nudg, Make
L HAAROY room in your hearts for
152 exépnuev )
dnl th xood Titou, us. '_Fhe opening ad-
BT L &vamémoutol 1O mveTux aUToU monition Xwpnoate
| &md m&VIev UpeY - nuég literally urges the
7oild | el TL aUT® UmEp VPGV KexoUxnual, Corinthians to make
TL...0U KATHOXUVENY, Paul and his associ-
AN’

ates bigger in their

posture and attitudes.
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Kol
153 5 RaUXNoLG¢ Hp&V aAf6eLa éyeviOn.
n énl Titou
7.5 KO(T.
T& OnA&yxva avtod
IEPLOCOTEPWC
elg Uudg
154

Og petd e6BoU Kol

15571 yaipw

OTL &V movtl Boppd &v Uulv.

harkding
eariin

enfien

place

(3= aj 1]

SOl
The verb xwpéw has a wide range of meanings mostly

related to the idea of space or quantity, as reflected in
the below chart of the NRSV translation of the verb.
But in this aorist imperative use of the verb, the figure
sense of making greater space in one’s attitude toward
someone is the idea. That is, “open-heartedness, or
having a ‘big heart”” along the lines already expressed
in 6:12 and 4:7-10.4° From Titus’ report there had been
a turn around in the stance of the Corinthians toward
Paul. Here he urges the continuing and deepening of
that positive attitude toward him and his associates.
10.2.3.1.10.2 Basis of the appeal, 7:2b-16.*' The ratio-
nalé for the appeal is developed in two separate ways.
In vv. 2b-4, the apostle makes a direct appeal asserting
that neither he nor any of his associates have abused
the Corinthians in any manner. Then in vv. 5-16 he re-
counts the historical event of Titus’ arrival in Macedonia

“William Arndt, Frederick W. Danker, and Walter Bauer, 4
Greek-English Lexicon of the New Testament and Other Early
Christian Literature (Chicago: University of Chicago Press, 2000),
1094.

4 One secondary item to note that plays a role in under-
standing these verses is the shift between the first person singular
“I”” and the first person plural “we.” Note the charting out of this:

“M" --vv. 4, 7c-12a

“We"”-- wv. 2-3, 5-7b, 12b-13

The ‘we’ references Paul and his associates and mostly desig-
nates general actions and reactions. The ‘I’ specifies Paul alone and
relates to specific actions and attitudes that he takes responsibility
for by himself.

¢v aAnbela e¢AoAfoouev Uplv,

€0TLV AVOAHLPVNOKOHEVOU TRV NAVIOV UPAV UNAKONv,
Tpduou €0éEacbe auTdV.

with good news about the situation in Corinth. Paul was
overjoyed at hearing this news and additionally at being
reassured by Titus’ positive assessment of the Corinthi-
an situation. Much of this centered in a letter that Paul
had written to the Corinthians in which he had blistered
them for their negative attitudes (cf. vv. 8-16). This
now ‘lost letter’ was, however, used of God to confront
the Corinthians with the wrongness of their stance. It
played a pivotal role in pushing them into repentance
for their attitude and actions against Paul.
10.2.3.1.10.2.1 Paul’s relationship with the Corinthians,
7:2b-4. oubéva néiknoausv, ouvdbeva E@dcipauev, oUbEva
EmAgovekTrioauey. 3 TPOCG KOTAKPLOY o0 Aéyw- mposipnka yap
OTL €V Talc KapSlalc NUWV E0Te €ic¢ TO ouvamoBavelv kal oulijv. 4
TIoAAA pot mappnaoia mpog UUES, TTOAAR poL KaUXNoLG UTtEp LU@V-
TEMANPWHOL T TapakAfoel, UTepmeplooelopal Tf xapd £mi
niaon tfj OAieL AudV. we have wronged no one, we have corrupt-
ed no one, we have taken advantage of no one. 3 | do not say this
to condemn you, for | said before that you are in our hearts, to
die together and to live together. 4 | often boast about you; | have
great pride in you; | am filled with consolation; | am overjoyed in
all our affliction.
He begins with three denials of having abused the
Corinthians in any manner:
129 ouUdéva 1dLrHoapev,
no one have we wronged
130 ouUdéva £¢beipapev,
no one have we corrupted
131 oUdéva E£mMAEOVERTHOAPEV.
no one have we taken advantage of
Neither he nor any of his associates have done any-
thing negative toward the Corinthians that would give
them grounds for negative attitudes toward the apostle
and his associates.*? The three verbs adikéw, @Beipw,

42“The fact that ndwxnoouev, ‘we have wronged,” £épBsipapiev,

‘we have ruined,’ émheovektioouev, ‘we have taken advantage of,’
are all in the aorist tense (i.e., denoting point action in past time)
and all are preceded by a negative substantive (o0déva, ‘no one’)
may signify that in Paul’s mind there was not a single instance in
which he harmed anyone. P. E. Hughes views this construction as
pointing to a definite time when Paul was in Corinth."*2¢ No doubt
Paul is reacting to charges against him, the specifics of which are
Page 16



and TAcovekTéw with the accusative masculine nega-
tive pronoun - in front of each points to a tacit general
denial of any kind of harm, rather than specific accusa-
tions made against him.*® The tendency of a few com-
mentators to assume specific charges is built more off
speculation than any clear evidence.

In vv. 3-4, the apostle shifts over to the first per-
son singular in order to take personal responsibility for
his comments. First, he qualifies what is intended by
the previous three denials: npog katdkplow o0 Aéyw,
for condemnation | am not speaking. That is, his words
(in 2b) should not be taken as condemnation* of the

contained in 7:2b. This threefold denial of Paul, highlighted by the
placing of 00déva, ‘no one,’ before each of the aorists, is an attempt
to convince the Corinthians that there is no reason for them to be
estranged from him.!*?”” [Ralph P. Martin, 2 Corinthians, ed. Ralph
P. Martin, Lynn Allan Losie, and Peter H. Davids, Second Edition.,
vol. 40, Word Biblical Commentary (Grand Rapids, MI: Zonder-
van, 2014), 382-383.]

“We might have expected a yap after the first ovdéva, but by
this asyndeton Paul perhaps betrays his quickening pace of dicta-
tion and his eagerness for full reconciliation.® Notable too is the
repeated ovdéva and the successive aorists which could point to a
single occasion or to three separate occasions, but, seen as consta-
tive aorists, probably have reference to no particular occasion, but
view Paul’s past relations with the Corinthians summarily; thus ‘on
no occasion did I wrong, corrupt, or defraud anyone.’ Paul could be
defending himself against charges of a general or a specific nature.
If general, the three verbs could be almost synonymous, describing
Paul’s scrupulous respect of the Corinthians’ proper rights.* On the
other hand, if Paul is responding to particular accusations, o0déva
nownocapev could allude to a charge that he had been too stern
in dealing with the incestuous man of 1 Cor. 5:1-13 or with the
offender mentioned in 2 Cor. 2:5-11; 7:12 (where the same verb
is used, tod adiknoavtog). eeipw here will mean either ‘ruin fi-
nancially’® or ‘corrupt’ in the matter of doctrine or morals. Cor-
respondingly, behind ovdéva €pBeipapiev may lie the charge that
Paul had brought economic ruin on some believers at Corinth by
insisting that certain business associations or practices were in-
compatible with Christian standards (cf. 1 Cor. 6:7; 15:33) or that
Paul’s teaching on freedom in Christ had led some down the road
of libertinism (cf. 1 Cor. 6:12-20). As for the third denial, o0déva
émheovektnoapev, the twofold use of the same verb (mheovektém,
‘take advantage of,’ ‘exploit,” ‘defraud’) in 12:17—18 in connection
with accusations of financial exploitation, strongly suggests that
the underlying charge may have been one of financial manipula-
tion, perhaps in relation to the collection for the Jerusalem church
(cf. 8:20-21).5” [Murray J. Harris, The Second Epistle to the Corin-
thians: A Commentary on the Greek Text, New International Greek
Testament Commentary (Grand Rapids, MI; Milton Keynes, UK:
W.B. Eerdmans Pub. Co.; Paternoster Press, 2005), 517.

“KaTaKPIGIS, EMG, 1] (. two prec. entries and next; Vett. Val.
108, 4; 117, 35; Syntipas p. 43, 11 0e60ev k. AcThom 84 [Aa II/2
p- 200, 9]; 128 [p. 236, 20]; 135 [p. 242, 10]; tod dpews k. Theoph.
Ant. 2, 23 [p. 56, 10]; Iren.; Did.) a judicial verdict involving a
penalty, condemnation xotdkpiow &yewv Twvi bring condemnation
for someone 2 CI 15:5. npog k. o0 Aéyw I do not say this to con-
demn 2 Cor 7:3. Of Mosaic cult and legislation: 1 dtakovia Ti|g
katakpiceng the ministry of condemnation (s. diakovia 3) 3:9.—
DELG s.v. kpivw. M-M. TW

[William Arndt, Frederick W. Danker, and Walter Bauer, 4

Corinthians.* This is then followed a series of justifying
assertions still dominated by the first person singular

perspective:
Y&p
133 npoeipnra
€V Talc rapdilalg Huedv
OtL...éote
elg 10 ouvamobavelv
Kol
oulfjv.
134 ' noAAR poL mapprnoia mpodg¢ UpAG,
135 noAAf} pot KRaUXnoLg Unép UHAV -
136 nenAfpwpaL Tff NApakAfoeL,
137 UnepnepLoocefopatl TH YXopd

¢nl méon TH OAlyeL NueV.

How far back npoeipnka, | spoke previously, goes back is
not clear. For certain it reaches back to 6:11-13,¢ and
possibly to the last time Paul visited Corinth as well.

Greek-English Lexicon of the New Testament and Other Early
Christian Literature (Chicago: University of Chicago Press, 2000),
519.]

45¢¢

TPOg Katdkpiow od Aéym, ‘I do not say this to condemn
you.’ See Note a for this literary figure. It seems safe to assume that
Paul realized that his previous work in Corinth had not been wasted
on all. He was hoping that a relationship still existed between a
father and his children (referring back to 6:13). Paul’s defense of
his ministry has been in response to the attack of his opponents.
But the response had been made as much to the Corinthians as to
anyone, so as to keep the relationship with them in full view. This
is what Paul cherished most of all. While the apostle has presented
an apology in order to win back the hearts of the Corinthians, this
statement was necessitated by an attempt on the part of his adver-
saries to discredit Paul. Since Paul has learned from Titus (7:7-16)
of the Corinthians’ concern for him, he does not want to jeopardize
this happy turn of events, and the bonheur, ‘advantage,” thereby
created. Though he has been hurt by the Corinthians, nevertheless
he does not consider them his enemies. Rather, Paul wants to re-
mind his audience that he is not condemning them (xatdéxpioig,
‘condemnation,’ a forensic term; cf. 1 Cor 6:4). Since 7:2 probably
alludes to the insinuations of the false apostles,'3* who were trad-
ing on Paul’s severity, he goes out of his way to explain that the
target of his wrath is not the Corinthians. Paul is seeking to clear
himself, not to accuse the Corinthians.'** This chapter may well be
ground plan for the more vigorous attack on his traducers in chaps.
10-13, as a more threatening situation emerged (11:4).” [Ralph P.
Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn Allan Losie, and
Peter H. Davids, Second Edition., vol. 40, Word Biblical Commen-
tary (Grand Rapids, MI: Zondervan, 2014), 384-385.]

42 Cor. 6:11-13. 11 To otépa AUV AvEwyeV TIPOC UUALC,
KopivBiol, n kapdia AUGOV memAdtuvtat 12 ol otevoxwpelobe év
AUV, otevoxwpeloBe &€ év Tolg omAdyyvoLg U@V 13 v &€ alThv
avTtodiav, wg Tékvolg Aéyw, mAatuvente kal UUETG.

11 We have spoken frankly to you Corinthians; our heart is
wide open to you. 12 There is no restriction in our affections, but
only in yours. 13 In return—I speak as to children—open wide
your hearts also.
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His frank speaking to them came out of loving compas-
sion for them, not out of spite or revenge for the wrongs
dumped upon him. Remember the volutional meaning
of the figurative use of kapdia. Thus for Paul and his as-
sociates to have the Corinthians év taic kapdiailg AuGV,
in our hearts, signaled clear, genuine commitment to the
welfare of the Corinthians. The objective of this commit-
ment to the Corinthians is spelled out with the purpose
infinitive taken from Greek philosophy as well as from
the OT: €ic 16 ouvamnoBavelv kai oulfjv, to die together and
to live together.*” His commitment to the Corinthians was
unconditional. They should recognize this by now.

He continues his positive affirmation of them with
four assertions in v. 4:

1347-* noAAf} poL mappnoioa mpdg Upag,

Much confidence from me toward you,

135 moAAf) pol RAUXNOLG UmEp UpGv -
Much pride from me for you
136 nenAfjpepal TH noapaxkAfnoet,
I am filled with encouragement
137 UnepnepiLooelopal T Xopd

éni méon tfj OAiYeL Hpav.
I am overjoyed with joy
in all our affliction.
His commitment to the Corinthians was deep and often
expressed to others. The first two elliptical declarations
(#s 134-135) heighten the expression of his positive feel-
ing about the Corinthians, particularly with the quantita-
tive adjective TTOAAN placed first in the parallel expres-
sions. The nouns Tappnoia and kauxnoig, although
not synonyms, are closely linked in meaning. The core
meaning of Tappnaoia (noun) and TTappnoiddoual (verb)
has to do with coureagous speaking even to censure
others considered as friends. Then kauxnoig*® speaks

“7“He now extends and deepens this commitment to them by
relating to what extent he will go to preserve the relationship intact.
ocvvanobvnvokw, ‘die together,”34¢ and cvldm, ‘live together,” are
two verbs that both tell how much the Corinthians mean to Paul.
At first glance, this is not necessarily a thought that originated in
Christian circles. Horace wrote of Lydia: Tecum vivere amem, te-
cum obeam libens, ‘with you I would love to live, with you I would
gladly die.”**” And Electra professes a similar sentiment to Orestes:
ooV ool kol Bavelv aipnoopar kol Cijv, ‘with you I shall choose to
die and live.”**® But a closer parallel is Ittai’s protestation to David:
‘wherever my lord shall be, whether for death or for life [éav &ig
Bdvatov kai av eig {onv], there also will your servant be’ (2 Sam
15:21 LXX)."* In a different context,'*** Paul sees this thought as
grounded in Christ and raised to a higher plane.'*! It is doubtful
that Paul is speaking in necessarily theological terms here. Though
he may be thinking of the concept of death and resurrection,!3*
more likely he is simply explaining the degree of his love.!*”
[Ralph P. Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn Allan
Losie, and Peter H. Davids, Second Edition., vol. 40, Word Biblical
Commentary (Grand Rapids, MI: Zondervan, 2014), 385.]

“See the word group xavydopol, KoUOYNUO, KOOYNOIC,
gykavydopat, kKotakavydopot for the larger picture. [Gerhard Kit-
tel, Geoffrey W. Bromiley, and Gerhard Friedrich, eds., Theolog-
ical Dictionary of the New Testament (Grand Rapids, MI: Eerd-
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to an inner pride that can be expressed outwardly, of-
ten negatively* in the English language sense of self
boasting.®® On the positive side, the idea centers on
mans, 1964-), 3:645.]

“This negative perspective, which is condemned in the NT,
arises overwhelmingly from comparisons of oneself to others. This
Paul refuses to do and instead centers on what has been accom-
plished due to the calling and working of God. He compares him-
self against himself in regard to how God has been able to work in
and through him. Thus kadyno1g arises out of wictig, not out of self
effort. That is, the more surrendered to Christ he is the more God
can do and thus the deeper his kadynoig.

“The Basic Christian Attitude to Boasting. In the NT
KkavydoBot (kadynpa, kadynoig) is characteristically used almost
exclusively by Paul alone, in whom it is very common.* For
Paul kavydcBot discloses the basic attitude of the Jew to be one
of self-confidence which seeks glory before God and which relies
upon itself. For this reason he sets in contrast to kavydcOou the at-
titude of — miotig which is appropriate to man and which is made
possible, and demanded, by Christ. It is worth noting that the first
question after the first dogmatic exposition of ywpig vopov and dua
nioteng (R. 3:21-26) is: mod odv 1 kavymoic; — &Eeicheiodn (V.
27). And the proof from Scripture begins with the statement that
Abraham has no kavynua before God (4:1f.).%

“Paul notes that the boasting in God and the Law which Juda-
ism requires has been perverted into an émavamavesOot vouw (R.
2:17, 23). This kavydcOot is in truth a memoBévar v copki (Phil.
3:3 f.). For Paul then, as for the OT and Philo, the element of trust
contained in xavydoOot is primary.’” This means that self-confi-
dence is radically excluded from kavydcOot &v @ 0ed, and there is
only one legitimate kavydcOat £v @ Be®, namely, 610 Tod Kvpiov
Nuav ‘Incod Xpiotod (R. 5:11). For in Christ God has brought to
nothing all the greatness of both Jews and Gentiles (1 C. 1:25-31):
Omm¢ un Kowynontat taca cops Evomiov tod Beod (v. 29; cf. 2 C.
10:17); the saying in Jer. 9:22 f. is thus fulfilled (v. 31).38 Hence
the believer strictly knows only a kavydcOot év Xpiotd Incod
(Phil. 3:3), and this means that he has abandoned all self-boasting
(Phil. 3:7-10), that he has accepted the cross of Christ, and that he
says: éuoi 6¢ [ yévorro KawydoBat €l pur &v 1d otavp® Tod Kupiov
Nudv Tnood Xpiotod, S’ 0 21oi kO HOG EoTADPOTOL KAY® KOGL®
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an inner sense of well being that surfaces as praise
-- for Paul®' -- given to God and Christ for their working
among believers. The verb form kauyxdopal emphasiz-
es the speaking aspect, while the two nouns kauxnua
and kauxnoig stress the confidence within that leads
to speaking. The apostle has spoken bluntly and bold-
ly (Trappnoia 1Tpog UuaG) to the Corinthians. And this
grows out of the awareness of how God is working both

(Gl. 6:14).”

[Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Fried-
rich, eds., Theological Dictionary of the New Testament (Grand
Rapids, MI: Eerdmans, 1964-), 3:648-649.]

S1“The basic rejection of self-glorying is not contradicted by
passages in which Paul boasts of his work. When he boasts of the
strength of a congregation as compared with others (2 C. 7:4, 14;
8:24; 9:2f)), this is not really self-glorying. There is simply ex-
pressed in it his confidence in the congregation.*> Such mutual trust
is not ruled out by faith; on the contrary, it is promoted in the fel-
lowship of faith. It is not the self-glorying of self-established man.
The kavydcOot in which it finds expression stands in no contradic-
tion to the kavydcbot &v Xpiotd Incod. Paul is well aware that the
kavynots which his apostolic activity confers on him is grounded
only in what Christ does through him (R. 15:17 f;; 1 C. 15:10). He
does not earn God’s favour by the results of his missionary work,
but vice versa. For this reason, on the one occasion when he speaks
with emotion of his kavynoig,* he adds at once: fjv &xo év Xp1ot@®
‘Incod @ kupim Mudv. Hence the kabynoig is strictly limited to the
divinely imposed confines of his activity, 2 C. 10:13. That self-con-
fidence is not herein expressed may be seen clearly from the fact
that Paul does not attain to this boasting by comparing his work
with that of others. It is not, then, the boasting of the arrogance
which has more to show than others, 2 C. 10:12—16. As Paul rejects
ovviotdvewy €owtov, 2 C. 3:1; 5:12; 10:18, and as he sees himself
to be recommended by the fact that Christ works through him, 2
C. 3:2 f., and God commends him, 2 C. 10:18, as he can commend
himself only by his proclamation of the truth, 2 C. 4:2, or paradoxi-
cally by the sufferings which envelop the greatness of his ministry,
2 C. 6:4-10, so he opposes the kavydcOat of his opponents which
takes its strength from comparison with others. He arges that he
measures himself only by himself, and therewith by the measure
which God Himself has given him, 2 C. 10:12 f. This is no con-
tradiction.* It is a genuinely Pauline thought which underlies the
whole discussion in 2 C. 2:14—7:4. This thought is that the judgment
of an apostle must be by the standard of his commission or office.
Measuring by oneself is thus comparison of achievement with the
divinely given task. But the measure of this is the dvvapug which
works in the apostle, 2 C. 6:7; 13:4, and which may be seen in the
results of his activity. Thus measuring by oneself implies assess-
ment of kowydoBar in terms of the effective dvvapug, and it leads to
kovydoBot of the duvapg of God, 2 C. 4:7, i.e., to thanksgiving. In
this sense Paul warns us in R. 11:18 against comparison with the
unbelieving Jews: un katakowy® tdv KAASwV: €l 8¢ KoTakavydoot
(then consider), 00 o0 Vv pilov Pactialels, aila M pilo o€. And
in the same sense he warns us in Gl. 6:4 that none can attain to his
Kavynua by comparison with others, but only by self-scrutiny, by
measuring his achievement in terms of the task which he is set. As
the context shows, to do this also implies self-criticism. If, then,
occasion is given to glory, this glorying is also thanksgiving.*”

[Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Fried-
rich, eds., Theological Dictionary of the New Testament (Grand
Rapids, MI: Eerdmans, 1964-), 3:650-651.]

in and through his life and in that of the Corinthians
(kauxnoig UTTEP UPMV)

This means that he is filled with encouragement:
TeTTANpwal TR TTapokAfoel. Rather than speaking out
of frustration and discouragement about the Corinthi-
ans, he instead speaks boldly to them out of the pro-
found encouragement, mapdkinoilg, coming from seeing
God at work in this relationship with the Corinthians.

This then leads to deep joy from knowing that all
of the hardships Paul and his associates have en-
dured are worthwhile due to how God is working:
Unepneplooslopol tf Xapd E€nt mdaon th OAlpel AUdV.
The verb UTreptrepicoelw means to superabound in
something. Here with the present passive voice use
UtrepTreploocUopal the apostle indicates that super-
abundant xapd, joy, is flooding into his life due to all
the affliction that he and his associates are experienc-
ing: €t Taon 1A BAiwel uQv. Again Paul did not live in
the pleasure oriented modern western world! He earlier
in 6:4-10 described some of those hardships but as is
clear from his language here and in 6:1-4, his excite-
ment was not in the suffering nor the endurance of it.
Instead, his excitement was in seeing how God used
this suffering to give credibility to his preaching of the
Gospel and in turning around the lives of those who
accepted this message.

10.2.3.1.10.2.2 Titus’ positive report to Paul, 7:5-16. This
unit of text largely continues the theme of excitement
in ministry that dominates 7:2-16. And with yap (v. 5a)
introducing it, the passage stands as the second set of
justifying declarations supporting the appeal Xwproarte
Auég, Make room for us, in v. 2a.

The arrangement of ideas inside the pericope flow
around the central topic of the response of the Corin-
thians to the very blunt letter that Paul had written to
them. This is particularly the point of vv. 5-13a where
Titus had reported their response when he arrived in
Macedonia. Added to that is Titus’ own positive assess-
ment of the Corinthians that the apostle refers to in vv.
13b-16. How much Paul valued the judgments of these
associates like Titus comes out in this text.

a) Titus’ report, vv. 5-13a. 5 Kal yap €ABOVTWV NUOV €lg
Makeboviav o0depiav Eoxnkev Gveoty 1) oapg UV AAN év mavtl
OABoOpevoL EEwOev paxat, Eowbev dpofol. 6 AAN 6 mapakaA®dv
TOUC TamewoUG Tapekdleoey NUAG O Bed¢ €v T Tapoucia
Titou, 7 oU povov 6¢ év Tfj mapouoiq altol GAAA kol €v Tf
TIPaKANOEL | MAPEKANON €’ LKLY, AvayyEAAwv AUV THV DUV
Erunobnouy, ToV LUV 68UPUGY, TOV DUV fjAov UTEP €U0l WoTe
pe pdAhov xapivat. 8 “Otu €l kal EAUTNoa UUAG €V Tf] €TULOTOAR,
o0 petapélopat: €l Kal peTepeAopny, BAENW [yap] OTL i EMLoTOAR
ékelvn el kal mpog wpav EAUmnoev UpdG, 9 viv xailpw, ouy OTL
EAUTNONTE GAN' OTL EAuTnOnte €ig petdvolav: EAuTnOnte yap
Kot Beov, tva év undevi Inuuwbiite €€ Audv. 10 1 yap kata Beov
AUt petavolay €ig cwtnplav dpetapéAntov épyaletal: ) 6€ tol
KOGHoU AUTN Bdvatov katepyddetal. 11 ol yap altod todto T
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Katd Ogov AumnBfjval moonv Katelpydoato LUV omoudnv, aAN
amoloylav, AAN dyavaktnowv, A& ¢oBov, GAN émumobnouy,
AMA Tfjhov, AAN €kSiknowv. £€v TOVTL OUVECTAOOTE £QUTOUC
ayvouc elvar T mpdypatt. 12 dpa i kat Eypado Uiy, o0y Evekev
o0 abiknoavtog oUSE Evekev Tol AdlknOEvtog AN Evekev ToD
davepwBijval thv omoudrv UUGOV THV UMEP AUV TPOC UMAG
évwriov tol Be00. 13 61a tolto mapakekAnpeda.

5 For even when we came into Macedonia, our bodies had
no rest, but we were afflicted in every way—disputes without and
fears within. 6 But God, who consoles the downcast, consoled us
by the arrival of Titus, 7 and not only by his coming, but also by the
consolation with which he was consoled about you, as he told us
of your longing, your mourning, your zeal for me, so that | rejoiced
still more. 8 For even if | made you sorry with my letter, | do not
regret it (though | did regret it, for | see that | grieved you with
that letter, though only briefly). 9 Now I rejoice, not because you
were grieved, but because your grief led to repentance; for you
felt a godly grief, so that you were not harmed in any way by us.
10 For godly grief produces a repentance that leads to salvation
and brings no regret, but worldly grief produces death. 11 For see
what earnestness this godly grief has produced in you, what ea-
gerness to clear yourselves, what indignation, what alarm, what
longing, what zeal, what punishment! At every point you have
proved yourselves guiltless in the matter. 12 So although | wrote
to you, it was not on account of the one who did the wrong, nor on
account of the one who was wronged, but in order that your zeal
for us might be made known to you before God. 13 In this we find
comfort.

One should note the complexity of the syntax in this
pericope. At least partially, the deep emotions that Paul
was feeling as he dictated this material to Timothy for
written expression explains some of the complexity. El-
lipsis in the extreme signals much of this complexity,
which is much more extensive than typical for Paul’s
letters. He also reflects considerable apprehension
about how the Corinthians would respond to his harsh
letter and then great relief at the report of their positive
response.®? The challenge before Paul is to affirm di-
vine leadership in writing what he did but a very human
concern about how they would receive it. This came out
of his deep love and devotion to the church at Corinth.

What is reflected here signals the dilemma of every
pastor. There are times when the only divine direction
for the pastor is very blunt criticism of the failures of his
congregation. But whether or not the congregation will
accept his words or not produces deep apprehension in
the pastor. To be God’s leader, the pastor must speak
such words. And this is done with the prayer that the
congregation will take these words as coming from God
and out of the pastor’s deep love for the people. When
a congregation does respond positively and turns to
God in repentance, the joy that fills the pastor upon

20ne of the uncertainties is the precise content of the so-
called ‘harsh letter.” Was it a demand to take specific disciplinary
action against one member (cf. 2:5-11)? Or, was it a response to the
rejection of Paul by a segment of the church? Commentary opinion
is very divided in answering this question.

learning of this "
goes  beyond
description. So ?; 4
describing such i
feelings of joy *
with a some-
what  jumbled
grammar is not
too surprising.
Paul begins
by referencing
his coming to
Macedonia.®®
3Somewhat

helpful is a pro-
posed chronologi-

o

ek i i
Gc-;'tnth’?" P
CE-'FIChTE-': T o

cal reconstruction
provided by Harris = MeGHE Emaan
in the NIGTC vol- I
ume: _
To help us — Pavds i o Corinth

trace the ele-
ments of Paul’s
thought in vv. 5-16, it may prove useful to set out in chronological
order the various events and experiences referred to or implied in
this passage.

1.  Paul writes the “severe letter” (vv. 8, 12) in Ephesus.

2. He boasts to Titus about the Corinthians (v. 14).

3. Titus is sent to Corinth with the letter (cf. v. 6).

4. The Corinthians welcome Titus “with fear and trembling”
(v. 15).

5.  When they hear the letter, the Corinthians feel sorrow (vv.
8-9).

6. They repent of their inaction about the wrongdoer, recti-
fy the situation, and show eager concern for Paul (vv. 7,
9, 11-12). (This is the most questionable part of the
reconstruction. Clearly Harris links the letter to the
offender in chapter two.)

7.  From their response Titus derives refreshment and joy (v.
13b).

8.  Paul (now in Macedonia) is downhearted owing to a com-
bination of circumstances (vv. 5-6).

9. Paul and Titus meet somewhere in Macedonia (vv. 5-7).

10. Titus reports on the Corinthians’ sorrow (vv. 8-11), repen-
tance (vv. 7, 9), and obedience (v. 15), and feels his own
affection for the Corinthians deepen as he gives his report
(v. 15).

11. Hearing of the Corinthians’ sorrow and grief, Paul at first
regrets having written the letter (v. 8b), but his regret is
short-lived (v. 8a) as he learns of their repentance.

12. Paul feels relief, comfort, and joy at the Corinthians’ re-
sponse to his letter (vv. 6-7, 9, 13, 16).

13. His joy is increased as he observes Titus’s joy (v. 13b).

14. Paul feels relieved and grateful that his boasting to Titus
about the Corinthians proved justified (v. 14).

15. Paul assures the Corinthians that they are now blameless
with regard to the whole affair (v. 11) and that he now has
complete confidence in them (v. 16).

[Murray J. Harris, The Second Epistle to the Corinthians: A

Commentary on the Greek Text, New International Greek Testa-
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From Ephesus Paul had sent Titus to Corinth toward
the end of his lengthy stay in Ephesus in the mid-50s.
Titus had instructions that when the problems in Corinth
were resolved then he was to travel to Troas to report
back to Paul. But Titus did not show up after a period
of some months while Paul waited for him there. Af-
ter some time passed, the apostle decided to go on to
the Roman province of Macedonia hoping to meet up
with Titus in one of the cities where churches had been
established earlier. This was what happened as Paul
mentions here in our passage. Precisely what city they
met up with one another is never mentioned, although
it seems likely that it was toward the end of a several
month stay and this would place them in Berea.

The genitive absolute construction éAB6vTwWV AUV
€ic Makedoviav, when we came into Macedonia, picks
up a historical narrative from 2:12-13.%* Paul’'s expe-
rience in Macedonia was not easy: oUbeuiav €oxnkev
aveow N odpf AUV GAN év mavtl BABoOpevol EEwBev
paxat, écwbev doPol, our bodies had no rest, but we were
afflicted in every way—disputes without and fears within.
What is not clear from this is whether the apostle is de-
scribing turbulence just over Titus’ absence or whether
added to this was persecution from folks in the cities of
Macedonia where he visited. Probably it was a mixture
of both dynamics. He did use similar language in 2:13
regarding Titus’ absence: oUk €oxnka Gveotv @ nvevpati
pou, | had no rest in my spirit. The expression here in
V. 5, o06epiav Eoxnkev Aveowv n oapg AUV, our flesh had
no rest at all, should be understood approximately the
same way, even though the use of n odpg, flesh, is a bit
unusual for the more expected 1o c®ua, body.% As he
put it positively in 2:15, Xplotol ebwbdia Eopév T Oe®
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 523-524.]

342 Cor.2:12-13. 12EABwv 8¢ eigThAV Tpwada gigTO eUayyEALovV
100 Xplotol kal BUpag pot Avewyuévng év Kupiw, 13 ok Eoxnka
dveotv T@® mvevpati pou T Un eVPElV pe Titov TOV AdeAdov pou,
AAN anotaapevog autols £§fiABov eig Maxkeboviav.

12 When | came to Troas to proclaim the good news of Christ,
a door was opened for me in the Lord; 13 but my mind could not
rest because | did not find my brother Titus there. So | said fare-
well to them and went on to Macedonia.

3“In 2:13 Paul confessed ovk &oynko dvecw 1@ mvevpoti
pov, ‘I had no relief for my spirit.” It does appear that Paul, wheth-
er speaking of flesh (7:5) or spirit (2:13), is alluding to his human
person as frail (as in 12:7). In our present context it appears that he
uses mvedpa, ‘spirit,” and capé, ‘flesh,” as synonymous terms,'3*
both reflecting his sense of agitation because of the absence of Ti-
tus. It is unfair to insist that Paul should use the same terms in al-
ways the same manner.'*? Other translations for cap§ are ‘bodies’
(RSV, using a plural), ‘flesh’ (KJV/AV), and the simple pronoun ‘I’
or ‘we.”!3 In any case, the idea is of subjection to weariness and
pain as endured by the physical body,'** but here occasioned by
the non-arrival of Titus (2:13) as well as the trials spoken of in the
verse.” [Ralph P. Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn
Allan Losie, and Peter H. Davids, Second Edition., vol. 40, Word
Biblical Commentary (Grand Rapids, MI: Zondervan, 2014), 389.]

év 1ol¢ owlopévolg Kal év Tolg armoAAupévolg, we are the
aroma of Christ in God among those being saved and among
those perishing. The gbwédia is that of burning flesh be-
ing sacrificed upon an altar. And that means personal
sacrifice, which Paul spells out here év navti BABouevol:
£€wBev payat, Eocwbev poPol, in every way being afflicted,
battles without, fears within. This seems to be asserting
that outwardly Paul faced difficulties in ministering to
the churches as he traveled across Macedonia and in-
wardly he was troubled by the absence of Titus with
some news about Corinth.

The elliptical phrase év mavti OABopevol defines the
full range of hardships, and then it is further defined
as &&wBev payat, Eowbev poBol which follow the partici-
ple as antecedents of mavTi. Precisely what the £{w6ev
paxawm, outwardly battles, refers to is not spelled out.
The most natural meaning in this context is quarrels
with folks outside the Christian communities in Mace-
donia. Evidently the opposition to the Gospel that Paul
preached did not slack off with the passing of time.
The Jewish synagogues of Thessalonica and Berea
had viciously opposed him on the second missionary
journey when the churches were established in those
regions (cf. Acts 17:1-15). Those connected to the pa-
gan temples in Philippi had tried to have him killed (cf.
Acts 16:11-40). From Paul’s statement here in 7:5 that
opposition had remained strong and very hostile to
him each time he passed through the area. Given the
implied assertions from the Acts account coupled with
random statements from Paul’s writings, it seems that
the number of Christian communities over the province
of Macedonia began a period of explosive growth after
the second missionary journey.

The other expression €owBev ¢oPot, within fears,
evidently centers mainly on apprehension about Titus
and the situation at Corinth.%® The depth of Paul’s con-

3¢“Since his fears were allayed and replaced by joy (7:7, 9,
13) and comfort 7:6, 13) as a result of the safe arrival of Titus
with good news about Corinth, we may fairly assume that these
fears were various: a haunting uncertainty about Titus’s reception
at Corinth (cf. 7:13, 15); a persistent apprehension about the Co-
rinthian reaction to the ‘letter of tears’ delivered by Titus (cf. 7:11—
12), especially given Titus’s failure to meet Paul in Troas (2:13)
and initially in Macedonia (7:5); anxiety that he had caused the
Corinthians unnecessary pain by his ‘severe letter’ (cf. 7:8) with its
call for disciplinary action against the wrongdoer; concern that his
boasting to Titus about the Corinthians might prove unfounded and
therefore acutely embarrassing (cf. 7:14); anxiety about the safety
of Titus in travel (note the repeated &v tfj mapovcig Titov/adtod
in 7:6-7); fear concerning the influence of his opponents on the
Corinthian congregation (cf. 11:3); apprehension that on his forth-
coming visit to Corinth he might find some members indulging in
unchristian conduct (12:20-21). It was multiple and disconcerting
fears such as these that led to Paul’s self-confessed state of de-
pression (cf. tovg Ttomewvovg, 7:6).” [Murray J. Harris, The Second

Epistle to the Corinthians: A Commentary on the Greek Texll; Nei)vl
age



cern for the Corinthian church surfaces here in dramat-
ic fashion. Although justified in writing harshly to them,
he was concerned about them responding properly
under God’s leadership. Whether they loved or hated
him was not particularly important. Far more important
was whether their response would be led by God or
based on human tendencies toward being criticized.
That many of them would follow God’s leadership was
clear to Paul. But with the church filled with ‘carnal’
Christians (cf. 1 Cor. 3:1-3), it was not clear how these
individuals would respond. The previous confrontation-
al visit served to re-enforce that uncertainty (2:1-2). But
in general the apostle was confident about the Corin-
thians (7:14). Yet while in Macedonia waiting for Titus,
there were apprehensions inwardly for the apostle.

Titus’ arrival brought a huge sense of relief to Paul
(vv. 6-7): 6 AN’ 0 mapakaA@V TOUG TAMEWVOUC MAPEKANETEY
NUAg 6 Bed¢ év T mapouoia Titou, 7 o0 povov 6& €v Ti
MaPoUsia avtod GAAA Kal £v Tij mapakAfoet ) mapekAiOn
€}’ LUV, AvayyEAAwY NUV TV DUV ETMOBnoLy, TOV UUGV
00UpuOVY, TOV UUQV Tfjlov UMEp €pol Wote pe HAAAov
xopfival. 6 But God, who consoles the downcast, consoled
us by the arrival of Titus, 7 and not only by his coming, but
also by the consolation with which he was consoled about
you, as he told us of your longing, your mourning, your zeal
for me, so that | rejoiced still more.

7.6 d)\)\l

O NMAPAKAABDV TOUG TAMELVOUCQ

140

7.7

141

o5&
(naperGAecev NPpagc 6 6&0o(g)
ou pdvov €v Tf mapoucia avtol
AANG

Kol €V Tf DOPOAKANOE L
N ToPERARON
AVOYYEAAOY NIV TV UudVv
TOV Uu®dv
TOV Uu®dv

ep’ Upliv,
6dupudv,
(i oV
Unep €uou

OOTE Pe PAANOV XOAPHval .

As is reflected in the above diagram, the ellipsis is
extensive here in this single sentence in the Greek text.
Most importantly his @6Bor melted away when God
who encourages toug tamewvouc, the discouraged, gave
him encouragement at the arrival of Titus. In Paul’'s use
here ¢6Boy, fears, and tol¢ tanewoug, the pressed down,
are closely related to one another. But the cure for this
is God 6 mapakaA®v, who gives encouragement. And how
does He provide encouragement? Through a variety of
means depending on what is appropriate to the situa-
tion! Here, getting Titus safely from Corinth to Macedo-

International Greek Testament Commentary (Grand Rapids, MI;
Milton Keynes, UK: W.B. Eerdmans Pub. Co.; Paternoster Press,
2005), 527.]

nmapeRGAeoev NHu&G © 6e£o0¢
¢v 1] nopouvciq Titou,

enLudénolLv,

nia was the means: év tfj napouocia Titouv, at the arrival of
Titus.

The elliptical statement #141 (above) expands the
previous core declaration (#140). Paul's devotion to
those who worked with him in ministry was profound
and is reflected o0 povov 6¢ év tfj mapouacia avtod, and
not only at his arrival. Although this phrase is by content
not as prominent as what follows, it does stand as an
important expression of relief and joy. Just to see Titus
again played an important role in the divine encourage-
ment that God gave to the apostle.

What Titus had to tell Paul about the Corinthians
was the primary source of relief to the apostle: dAA&
Kali &v Tfj mapakAioeL fj mapekAnOn éd’ Ui, but also by the
encouragement that was encouraged about you. This ex-
cessively literal translation seeks to preserve the play
on words contained in Paul’'s statement where both the
noun, tfj mapakAnoeL (< mapdkAnoig), and the aorist pas-
sive verb, mapekAiOn (< mapakaléw), from the same root
form are used. The richness of the root idea of being
called alongside of for aid in this compound stem Tapa +
KaAéw defies translation by a single word. Thus encour-
age, comfort, admonish et als. surface in the pages of
the NT. The particular English word is usually chosen to
best reflect the individual setting of usage. The under-
lying point is that God always provides exactly what is
needed by the individual at that moment
of need.

And indeed the report of Titus pro-
vided what Paul needed to hear in or-
der to cheer him up: davayyéA\wv Auiv
TV VUGV ErunmdOnaoty, Tov UV 68UpUOVY,
TOV UPQV {fidov UTtEP €Uol, reporting to us
about your longing, your mourning, your
zeal for me.>” As Titus shared with Paul
about the stance of the Corinthians, es-

S7“The Corinthians were longing to see Paul
and to reassure him of their love for him. They
were mourning because of the strained relation-
ship between themselves and Paul that occurred

because of their failure to deal with the divisive issue (see 2:5-11).
And they had a zeal for Paul. How their zeal was expressed is not
stated, but it probably took the form of being eager to restore the
broken relationship with Paul and to support and defend him. Fol-
lowing the form of the Greek, many translations do not state how
they showed their zeal. Other translations such as TEV and FrCL
‘how ready you are to defend me’ do imply that the Corinthians
wished to restore the broken relationship.

“The Greek is literally ‘your longing, your mourning, your
zeal for me.” Though only the last noun, zeal, has the words for me,
Paul is most likely the implied object for the first two nouns also.
It is also possible, however, that the implied object is the pronoun
‘us,” that is, Paul and his co-workers.”

[Roger L. Omanson and John Ellington, 4 Handbook on
Paul’s Second Letter to the Corinthians, UBS Handbook Series

(New York: United Bible Societies, 1993), 130.]
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pecially toward the apostle himself, he was encouraged
beyond words. They had indeed sought and followed
God’s leadership in correcting their problems that he
had dealth with in the ‘harsh’ letter.

Thus Gote pe pdAlov xapfival, so that | rejoiced all the
more. The result infinitive phrase here defines the im-
pact of Titus’ report on Paul. It relates conceptually to
Uneprnieplooelopat tfj xapd, | am overjoyed with joy, in v.
4c.

This provided Paul with the sought after affirmation
that his previous letter had indeed been used of God
to help the Corinthians solve their problems. Verses 8
- 13a move to focus on that letter. 8“0t &i kal éAdnnoa
OMAG év TH €émoToAf], o0 petapélopal €l kol LeTeUEAOUNY, BAETTW
[yap] 6t /| émotoAn) €keivn el kal mpodg Wpav EAUnnoev LUAC, 9
viv xaipw, o0x 6tL EAumtBnte AAN OTL EAumtiOnte €ig petdvolav:
E\uTnOnte yap katd Bedv, (va év undevi Inuwodiite €€ AUAV. 10
1 yap katd Bedv AUMn petavolav ei¢ cwtnplav AUeTauEAnTOV
£pyaletat ) 6£ tol kOopou AUt Bdvatov katepydletat. 11 iSob
yap aUTtod To0TOo TO Katd B0V AUTINBfjval mOonV KATELPYACATO UMV
omoudnyv, aAN" amoloyiav, GAN’ dyavaktnotv, AAAa ¢oPov, AN
E€runébnowv, AAAA TijAov, GAN’ €kSiknoLw. év MavTl CUVECTHoATE
£auTolC AyvoUC elval T¢) Tpdypatt. 12 dpa el Kal Eypaa VUL,
oU) €vekev o0 AdIKNoAVTOG OUSE Evekev TOD ASIKNOEVTOG QAN
£vekev ToU pavepwbijval TV omoudnv VUGV THY UTEP NUOV TTPOG
Opdg évwriov tol Be0l. 13 S1a tolto mapakekAnueda.

8 For even if | made you sorry with my letter, | do not regret
it (though | did regret it, for | see that | grieved you with that let-
ter, though only briefly). 9 Now | rejoice, not because you were
grieved, but because your grief led to repentance; for you felt
a godly grief, so that you were not harmed in any way by us. 10

For godly grief produces a repentance that leads to salvation and
7.8 OtL el ol €AUmnoa Updc

€V Tf] €mLOTOAR,

brings no regret, but worldly grief produces death. 11 For see
what earnestness this godly grief has produced in you, what ea-
gerness to clear yourselves, what indignation, what alarm, what
longing, what zeal, what punishment! At every point you have
proved yourselves guiltless in the matter. 12 So although | wrote
to you, it was not on account of the one who did the wrong, nor on
account of the one who was wronged, but in order that your zeal
for us might be made known to you before God. 13 In this we find
comfort.

The declaration 8w tolto mapakekAnueda, for this
reason, | am encouraged (v. 13a), forms a natural termi-
nus point to this unit of text material.® The use of the
causal ‘Ot at the beginning of v. 8, rather than yap,
allows the apostle to link this section back to vv. 5-7 but
not at the primary level of causality that yap would.*®
Unfortunately we have no such device in English. Thus
the proportionality of the subunits of Greek text ideas
disappears in the translation process.

Paul carefully sets forth a justification for the writing

8Paul provides the reader with some boundary marker signals
in the wording of vv. 5-16. The use of mapaxoréon / mTapdkinoig
and yaipo / xopd forms helps to connect up subunits of material
inside this larger pericope; vv. 5-7, 8-13a, 13b-16.

$The setting up of two sets of subordinate conjunctions back
to back as here, ‘Ot €i kai, (causal / concessive) is fairly typical in
ancient Greek, both in classical and Koine expression. Such can’t
be done in English and in most other modern western languages;
it has to be coordinate conjunction followed by subordinate con-
junction, as is reflected in the NRSV For even if. The point made
by Paul in this is the assertion that his discussion of the letter also
justifies his sense of overwhelming joy toward the Corinthians. But
it stands at a secondarv level and not as important as Titus’ report.

142 oU petapélopat -
[voe]
el ral petepedoduny,
143  BAémw
el xal mPOg WPV
OTL 1| €mLOTOALN €xeivr...&AUnnosev Updcg,
7.9 vV
144 Xoipw,
oUux OTL €AuUnnNdnte
QAN
Ot L €AunmnontTe
elg petdvolLov -
\gele
145 éAunnénte
KT BedVv,
lva é¢v undevi (nuiwbijte €& nNudv.
7.10 v
elg ootnploav GuetapéAntov
146 | KaT& OedOv AUnn petdvoLav...epyaletatl -
de
147 | ToU kOopou AUmn 64&vatov ratepydletal.
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{dou
RATE Lpydoato Upilv omoudiv,
amoloy lav,
AYAVAKTNO LY,
p6BROV,
enLudénolLv,
¢njAov,
exdixnotLv.

onoudnv Uudv

NV UOeEp Nudv

148 aUto tolto 1O KAt Oeov Aunndifivatr méonv
QAN
QAN
SAANN
QAN
SAANN
QAN
€V TIOVT L
149 OUVECTHOATE £AUTOUC
ayvoug eivat
T TPAYPATL.
7.12 &pa
el xal éypoaloa Uulv,
150 (éypaya Upiv)
oUx €vekev 1OoU &dLKACOVTOCQ
oude €vekev 10U &dLKNBEVTIOC
AAN" Evereyv TOU QaVeEPWBRvVL TNV
npog UPdQ
EVOILOV TOU 6g0T.
.13 dL& tolUto
151 MoPAKERANPEOA.

In these three uses of the concessive protasis i kai the
assumption is that his letter did cause the Corinthians
grief (1 & 3), and that he did regret sending the letter af-

%The concessive sentence structure in ancient Greek is sim-
ilar to the conditional sentence. Two primary elements form the
foundation of both types of expressions: protasis and apodosis.
The protasis is the dependent clause modifying the verb in the
main clause which is the apodosis. In the four types of conditional
sentence the essential idea is simply that if this happens/is correct
(protasis), then that happens/is correct (apodosis). But in the con-
cessive sentence if this happens (protasis) then in spite of it that
happens (apodosis). For example in English: If you tell me I can’t
do something, then | will do it in spite of what you say. Most be-
ginning Greek grammars written in English do not touch on this,
because American English speaking students tend to know so little
about the grammar of their own language that such a discussion
would be meaningless. A major distinction between a conditional
sentence and the concessive sentence is illustrated by recasting the
above concessive example into a conditional form: If you tell me
not to do something, | won’t do it. The occurrence / correctness
of the apodosis depends upon the occurrence / correctness of the
protasis, not in spite of it.

In the simplified Koine forms found in the NT, the concessive
sentence is broken down into three subcategories: logical conces-
sion with &l xai introducing the protasis; doubtful concession with
£av kai introducing the protasis; and emphatic concession with ei-
ther kai £av or kol &1 introducing the concession. The precise sense
of each of these three categories moves from virtual certainty to
possibility to unlikely possibility.

For further help, see my LEARNING BIBLICAL KOINE
GREEK, Appendix Six: Guides for Classifying Sentences and
Subordinate Clauses, at cranfordville.com. Discussions of the de-
tails are located in lessons beginning with Lesson Thirteen. See

Appendix 8: Grammar Reference Index for more details.

report affirmed that indeed they did turn in repentance
to God and this led them to even greater appreciation
and admiration for Paul by his wisdom in challenging
them to deal before God with their problems. Thus his
and his associates’ ministry to them found even deep-
er confirmation to the Corinthians. In light of this, the
apostle experienced profound rejoicing that these pre-
cious people had done what they needed to do.

Beginning in v. 9b through v. 11 the apostle puts a
series of justifying statements on the table in order to
elaborate on his joy over the Corinthians’ repentance.
The heart of these declarations is the difference be-
tween true repentence and false repentance.

The first justifying assertion (#145) is quite insight-
ful about Paul: é\umnBnte yap katd Beov, tva év undevi
InuwBiite €€ NuUv, for you were caused grief according
to God’s way so that in no way would you be harmed by
us. Paul’s intention in writing the letter was to push the
Corinthians to God, not in any way to cause them spir-
itual harm. Had he have been motivated by personal
revenge, the Corinthians would have been driven away
from God with increased anger and resentment of Paul.
But because the apostle had only the best interests of
the Corinthians in mind, God used his stern words of
rebuke to point them to Himself in repentance.

The second justifying statement (#146; v. 10) then
defines authentic repentance: n yap katd Beov AUmn
petavolav €ic cwtnplav dpetapérntov épyaletal, for grief
by God’s way produces repentance leading to a deliverance
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yop
€Aunfnénte
KT Bgdv,
tva év undevi

145

{NuLwbfite €& NuUV.

yop

elg ontnelav GuetapéAntov

146 ) RKaT& 6gov AUnNn petdvoLav...gpyaletal -
o¢
147 | tToU kOopou AUmn 64&vatov Ratepydletal .
Y&p
148 aUto tolto 10 KT Oeov Aunndifivatr néonv
AAN'
AAN'
AANX
AAN'
AANX
AAN'
without regrets. One must see a deep sorrow (AUTTN)
over misdeeds etc. that leads to a turning around
(uetavolav) of one’s thinking, life, and behavior. Also
this process must originate from God in the convicting
work of His Spirit. This is the only way to find deliver-
ance from God’s accountability imposed on us in a way
that provides full moving away from these misdeeds
etc. Only in this way is real distance put between us
and our misdeeds etc. We are truly liberated from the
burden of our sins.

The third justifying statement (#147), which is the
second half of the compound sentence (#s146-147),
contrasts true repentance with false repentance: n 6¢
To0 Kb6opou AUTN Bavatov katepydletal, but the grief of the
world produces death. Sharp contrast is drawn between
N katd Beov AUTIN and 1) To0 kéapou AuTm. Godly grief
produces (épyddetal) repentance (petdvolav), while
worldly grief produces (katepydletal) death (BavaTtov).
Repentance does not come out of grief generated by
the world.

Now what is 0 ;
100 K6OPou AUTIN? It
has some connection4g
to katd odpka and
oapKIKa in 10:3-5.5" In

612 Cor. 10:3-

5. 3 Ev ooapki vyap
TIEPUITATOUVTEG OU KAt
oapKa oTpatevoueda,

4 1& yap 6mha tfig otpatelag AUOV o0 capKikA A Suvatd T@®
Be® TPOG kabaipeov OxUpWHATWY, Aoylopolc kabatpolvteg 5
Kal mav OPwpa émalpopevov Kata tfi¢ yvwoewe tol Bgol, kal
aiypaAwTtifovteg mdv vonua gig thv unakonv tod XpLotod,

3 Indeed, we live as human beings,b but we do not wage war
according to human standards;c 4 for the weapons of our warfare
are not merely human,d but they have divine power to destroy
strongholds. We destroy arguments 5 and every proud obsta-
cle raised up against the knowledge of God, and we take every

.11

yop

aUtd To¥to TO KATA Oedv AumnOifjvat méonv

this assertion human
standards are pitted
against those of God.
Most naturally via the
context of vv. 5-16, 1
T00 KOOMOU AUTIN re-
fers to sorrow or grief
not produced by the
convicting presence
of God. Instead, it is
solely a humanly pro-
duced sorrow. Also it
does not move into
MeTavola by which
one’s thinking and liv-

{dou
RATE Lpydoato Upilv omoudiv,
amoloy lav,
AYAVAKTNOLY,

pbRov, ) _ dicall g
¢mLméonoLy, Ing IS radica ytur??
AoV, around. Although “I'm

sorry | got caught”
is included in this, i
100 KOOopou AUTTN includes far more than this popular
understanding. It includes everything outside of the
N katd Beov AUTIN. The huge difference between the
two then is where AUTTn leads. The AUTTn prompted by
God produces repentance that leads to deliverance
from responsibility for our misdeeds. The other AUTn,
however, produces death both spiritual death in this life
and eternal death in the world to come. Note carefully
the shift in verbs from épyddetail to the negative tone
in katepyadetal. This highlights the distinction even fur-
ther.

The fourth justifying statement (#148; v. 11) high-
lights both the genuineness of the Corinthians AU,
but Paul’s rejoicing because of the outward signals of
true repentance: i5oU yap avtod toito T0 katd Bedv AurtnBfjvat
noonV Katelpyaoato UMV omoudnv, A&AN dmoloyiav, GAN
ayavaktnow, aAa dpopov, AAN EmumdOnotv, A {fjAov, AAN
€kdiknolv, For see what earnestness this godly grief has produced
in you, what eagerness to clear yourselves, what indignation, what
alarm, what longing, what zeal, what punishment!

exdixnoLv.

{dou
ROTE Lpydoato Upiv onoudjv,
amoloy lav,
AYAVAKTNO LY,
p6BROV,
emLudénolLy,
¢niaov,
exdixnolLv.

AAN’
AAN’
AANN
AAN’
AANN
AAN’

Packed with more classical Greek style ellipsis,
the sentence is rich in its expression. The versatility of
ancient Greek syntax is clearly illustrated by this very
complex sentence structure.

Subject: 16 katd Bedv AuntnBfivay, the being grieved by God’s way

thought captive to obey Christ.
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Intensifying modifiers of subject: aitd tolto, this very
same

Verb: kateipydoarto, has fully produced

Intensifying modifier of verb: i6oU, indeed
Direct Object: ornou6ryv, eagerness
Relative adjectival modifier of DO: néonv, what great
Anticipates the string of DO amplifications:
QAN amoloyiav, what eagerness to clear yourselves
QAN dyavaktnotv, what indignation
AaAA& dOPBov, what fear
QAN érumolnowv, what longing
AAA& ZijAov, what zeal
QAN €kdiknotv, what giving of justice
The positioning of the elements of the sentence allows
for emphasis points -- at the beginning and the end of
the sentence.®? The multiple omissions of kateipydoato
with the conjunction GAA& heightens emphasis. The use
of the more classical Greek form méonv from méoog, -n,
-ov as a quanitative, correlative relative pronoun sets
up the string of amplifications that primarily expand the
idea of otoudrjv, the verbal object.

Central to the reaction of the Corinthians to Paul’'s
stern letter to them was onoudnjv, eagerness. The noun
otoudn is in the NT particularly a Pauline word with 7
of the 12 NT uses in Paul’s letters (and 5 of these in 2
Cor.).%® With this declaraton Paul affirms that the Corin-
thians responded quickly to the demands made in this
prior letter. They didn’t ignore it, nor write it off as of no
importance. The apostle found in this kind of reaction a
reason for rejoicing.

The various aspects of that quick response by the
Corinthians is listed out in a string of amplifications that
follows in elliptical expression.

AaAN’%* anoloyiav, what eagerness to clear yourselves, as-
serts some sort of defensiveness on their part. Their
initial reaction may well have been to say, “That’s too

2“This whole statement is rendered emphatic in a number of
ways. There is the accumulation of terms descriptive of the Corin-
thians’ attitude. Moreover, the dAAG repeated before each following
item has intensifying force.*’ The ato todto stresses the following
10 kot Bgov AvmnBijval, and the opening 1000 draws attention to
it, whilst the év mavti underlines the final assertion of the Corinthi-
ans’ innocence. The exclamatory force of the moonv Kotepydcato
VULV omovdv48 also adds emphasis. Perhaps Paul’s intention is to
stress the extent of his joy by itemising its component parts. But it
could be also that he wishes to remove all doubts about the mea-
sures he took, both from his own conscience and from the minds of
the congregation.””” [Margaret E. Thrall, A Critical and Exegetical
Commentary on the Second Epistle of the Corinthians, Internation-
al Critical Commentary (London; New York: T&T Clark Interna-
tional, 2004), 493.]

#0f the 13 uses of the verb form onovddlw in the NT, 8 are in
the Pauline writings.Its meaning ranges from to hurry, to expedite,
to being conscientious in discharging an obligation.

64 &AL’ “= not only that, ‘but’ also” [Daniel J. Harrington,
“Editor’s Preface,” in Second Corinthians, ed. Daniel J. Har-
rington, vol. 8, Sacra Pagina Series (Collegeville, MN: The Litur-
gical Press, 1999), 131.]

harsh a demand!”®® Some of them perhaps fired back
criticisms of Paul. The exact nature of their amoAoyia is
not spelled out, since it is no longer relevant.

@A\’ ayavakmnow, what indignation (v. 11), asserts be-
ing upset with the assumption of wrong doing. The noun
ayavaktnolg is found only here in the NT, but the parallel
verb dyavaktéw, | become/am indignant, is found some 7
times, all in Matthew and Luke. Evidently Paul’s harsh
words in the previous letter provoked the Corinthians
considerably. Sometimes the only way to get through
to people is to provoke them in the hope that they will
think seriously about your stern words. Seemingly the
apostle got through to them and caused them to give
serious consideration to his message in the letter.

@AAd @p6Bov, what fear (v. 11), asserts at minimum the
reaction of alarm, but more likely is stronger as real
fear that the letter generated. But fear of what? Earli-
er the apostle had warned them of the potential of his
coming to Corinth év pap6éw, with a rod (1 Cor. 4:21).
Were the Corinthians fearful of an angry founder and
of loosing a relationship with him? Some commenta-
tors of convinced of this meaning for the expression.®
But @6Bog quite often means reverence for God. What
seems more likely is that Paul’s letter raised the issue
of their relationship to God and its legitimacy. The letter
then caused them to reexamine their respect for God
and His demands upon their lives.®”

When one lives in western hemispheric culture, being defen-
sive is often perceived negatively. But in the exceptionally direct,
blunt ancient Greco-Roman culture -- and also the ancient Jewish
culture as well -- criticism of another is given with the expectation
and desire for the other person to defend themselves. No progress
toward problem solving can happen without it. No clearer example
of this in Jewish tradition can be found in the NT that the stinging
criticism by Jesus of the Pharisees in Matt. 23. He repeated called
them Vmoxpitai, hypocrites (vv. 13, 15, 23, 25, 27, 29). Added to
that is 001 yol ToeAoi, blind guides (vv.. 16, 24), pmpoi Koi TvPAoi,
morons and blind (vv. 17, 26). The second person plural forms con-
sistently through the passage make it clear that he was speaking
directly to the Pharisees. Such blunt language was intended to gen-
erate a response from them that could initiate productive conver-
sation and debate. Only in modern western Europe is this tradition
maintained in the modern world. The social dynamic across the
Atlantic is typically just the opposite. Blunt language is usually
intended to hurt rather than heal. Thus interpretation of such texts
in the NT must seriously consider how blunt language functions for
the targeted audience.

%For example, “The reason for their ‘apprehension’ or ‘alarm’
(p6Poc) may have been uncertainty about the effect of their disloy-
alty on Paul and on their own future as a small, struggling Chris-
tian congregation, or deep concern that unless they repented Paul
would be forced to visit them ‘with a rod’ (1 Cor. 4:21).” [Murray
J. Harris, The Second Epistle to the Corinthians: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Milton Keynes, UK: W.B. Eerdmans Pub. Co.;
Paternoster Press, 2005), 542.]

¢“However, Paul could be speaking of the fear of God
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@AM’ érurmé9now, what longing (v. 11), asserts, in the
context of tv Uudv €munéOnow in v. 7, the Corinthians
renewed desire to be reunited with Paul and to affirm
their deep bonds of friendship with him. The tension
between the two parties had proven to be too stressful
for the Corinthians.

GAAad {AAov, what zeal (v. 11), asserts here, most likely,
a deep desire to do God’s bidding as the apostle had
demanded in the prior letter.® The provocative nature
of his letter pushed them to reassess their commitment
to God and His ways. Out of that came a renewed com-
mitment to obey the Lord.

GAX’ éxSiknow, what justice (v. 11), asserts in this us-
age a sense of commitment to doing what God defenes
as just or right. The noun ¢kdiknoig carries fundamen-
tally the sense of punishment.®® Given the idea of jus-
tice and punishment as defined in scripture and not by
the civil or criminal law of a country, what Paul seems
to be stressing is the conviction of wrong doing by the
Corinthians that pushed them to seek God'’s justice and
forgiveness. Either ‘justice’ or ‘punishment’ in English
falls well short of adequately conveying Paul’s meaning

(5:11).1504 The Corinthians had been in danger of inviting di-
vine wrath, for they had mistreated God’s representative. To be
sure, Paul does use @6foc, ‘fear,” with respect to both man and
God, but Plummer is too minimizing when he cites the unlike-
lihood of Paul’s putting ‘fear of himself in the foreground.”!*%
The use of fear suggests ‘reverential awe’ in the face of Paul’s
claim to be acting for God (5:20) as a ‘divine apostle’.” [Ralph
P. Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn Allan Losie,
and Peter H. Davids, Second Edition., vol. 40, Word Bibli-
cal Commentary (Grand Rapids, MI: Zondervan, 2014), 402.]

%“The idea of zeal can be taken in either a good sense (Rom
10:2;2 Cor 9:2; 11:2) or a bad one (as ‘jealousy, envy’; Rom 13:13;
1 Cor 13:4; 2 Cor 12:20; Jas 3:14, 16). Sometimes the sense is
obscure (Gal 4:18). Most likely the former sense is meant by Paul
here, especially since this list is one of positive attributes of the
Corinthians. Nevertheless, the positive force can be aimed at sever-
al targets. On the one hand, Paul could now envision the Corinthi-
ans having zeal for him. The Corinthians now honor his apostolic
authority and imitate his example.'*"” They are zealous for Paul and
show it by their return to his gospel. On the other hand, the Corin-
thians exhibited zeal in that they were against the evil of the day,
especially toward those who oppose Paul.'"® Included in this zeal,
of course, is zeal for God."”” The use of ‘concern’ for {fjhog, ‘zeal,’
in the NIV is weak, missing almost entirely the depth of Paul’s
emotion.” [Ralph P. Martin, 2 Corinthians, ed. Ralph P. Martin,
Lynn Allan Losie, and Peter H. Davids, Second Edition., vol. 40,
Word Biblical Commentary (Grand Rapids, MI: Zondervan, 2014),
402.]

®It is a part of the word group ékdikévm, Ekdikoc, £kdiknoig in
later ancient Greek denoting actions to equal out a situation, often
in the sense of avenging personal insult or injury. Under the influ-
ence of the Jewish LXX they translate a series of Hebrew words
referencing justice being mieted out by God upon His people.
[Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Friedrich,
eds., Theological Dictionary of the New Testament (Grand Rapids,
MI: Eerdmans, 1964—), 2:442.]

here. Their {fjloc pushed them to seek God’s &wkaiwalg,
justification, knowing that God is Sikatog, just, and that
He dolls out £kdiknolg, justice / punishment for misdeeds.

In v. 11b, the apostle summarizes his appraisal of
the Corinthian situation that he just described: év navrti
GUVECTHOOTE £AUTOUG AyVoUC ElvaL T Tpdypatt. At every
point you have proved yourselves guiltless in the matter.

€V TovTl
OUVEOCTAONTE E£AUTOUC

ayvoug eivat
16 TOAYHXTL .

149

One of the interpretive questions in this statement
is what 1@ Tpdyuar refers to. This noun comes from
Tpdypa which is a part of a word group’® containing the
verb TTpdoow with the basic meaning of doing some-
thing. The problem comes from this noun and verb
being used to refer to either an event or an ongoing
process. Action of some sort is always at the center of
the meaning, but context must determine whether it is
event or process kind of action. The tense used with
the verb helps signal which is intended, but the noun
doesn’t delineate this so clearly. The NRSV among oth-
ers leaves the ambiguity in place with the bland transla-
tion “in the matter.” Many commentators see this as ref-
erencing the initial failure to discipline but subsequent
correction of the ‘offender’ mentioned in 2:5-11. But this
overlooks the immediate context of 7:2-4 etc. where the
problem is the Corinthians’ attitude and actions toward
the apostle. This argues strongly that t® npdayuatt ref-
erences the relationship issue between Paul and the
Corinthians with emphasis upon their actions. Thus the
precise sense of t& nmpdypatt is “in regard to your action
toward me.”

The év mavri, in every way, at the beginning of the
sentence balances t® npayuat that comes at the end
of the sentence. The antecedent of this neuter gender
adjective mavri is the listing of the dAA'... in the pre-
ceding sentence. The shifting of their stance toward
the apostle reflects that they have demonstrated them-
selves (ouveotrioate £autolc) dyvouc eivat to be holy
(people).”” The core meaning of ‘pure’ for this adjective
ayvag, -1, -6v remains central here. The motives of the
Corinthians were pure; the actions they took were pure.
All of this in the sense of alien stuff being mixed into the

"rphoow, POy, mpaypoteio, TPOYLOTEVOLLOLL,
dwmpoaypotevopa, Tpaktop, tpaélg [Gerhard Kittel, Geoffrey W.
Bromiley, and Gerhard Friedrich, eds., Theological Dictionary of
the New Testament (Grand Rapids, MI: Eerdmans, 1964—), 6:632.]

"“When used of women, dyvog means ‘chaste’ (cf. 11:2); here
it bears a forensic sense, ‘free of guilt,” ‘innocent,” “blameless’.”
[Murray J. Harris, The Second Epistle to the Corinthians: A Com-
mentary on the Greek Text, New International Greek Testament
Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B. Eerd-

mans Pub. Co.; Paternoster Press, 2005), 544.] Page 27
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pie. They were truly genuine in repenting and reaching
out to Paul.

In vv. 12-13a, the apostle asserts his motives for
writing the earlier harsh letter to them: 12 &pa et kat
gypada LUV, oUy Evekev ToD AdIKoavVTOG 0USE Evekev TOU
adknBévtog AN €vekev TolU davepwbijval trv omoudnv
Op@V TV UTEP UGV TIPOC LUAC évwriov Tol Beol. 13 dud
toUto napakekAnueba. 12 So although | wrote to you, it was
not on account of the one who did the wrong, nor on ac-
count of the one who was wronged, but in order that your
zeal for us might be made known to you before God. 13 In
this we find comfort.”

7.12 &pot

el ral éypayo Upiv,

TNV Umep NEOV

150 (éypaya Upiv)
oUux évexrev ToU &b LKHNOAVTOQ
oUude éverev 10U &dLKNOGEVTOQ
GAN’ éverev TOoU QavepwdBRvoal TRV omoudnv Uudv
P0G UudG
¢vomiLov 10U Oeg0T.
.13 dL& tolUTto
151 MOPAKERANPEOA.

The particle dpa here denotes result or conse-
quence. What Paul then states is as a consequence
of what he has just described about the response of
the Corinthians that Titus reported to him. In the core
expression the apostle sets up his ideas as a first class
concessive expression with the core verb of the apodo-
sis implied from the verb in the protasis (see above di-
agram). To the implied apodosis verb, éypawa, | wrote,
are added several qualifications in the pattern of o0x
€vekev, not because of....; oU8E E€vekev, neither because
of...; @A\’ &vekev, but because of.... Two negative dis-
avowals are followed by a contrastive positive claim. All
three are set up as reasons by the causal preposition
gvekev, because of. The elliptical protasis €i kai éypapa
Oulv, even if | wrote to you, sets up the obstacle to be
overcome. Thus the sense is in spite of writing to you, |
did not do it either for this negative reason or that negative
reason but instead for the positive reason. The first class
protasis assumes the writing of the letter. The apodosis
asserts the real motive behind the writing of it.

Who is Paul alluding to with the first two dis-
avowals, oUy &vekev to0 adikricavtog oUSE Evekev tol
adiknBévroc? The switch between the aorist active par-
ticiple adwnoavtog and the passive form of the same
aorist participle adwkn6évtog is broad and alludes to the
Corinthians doing the wrong and Paul being the victim
of this wrong. But pettiness nor getting revenge, which

"2This is one of the countless illustrations of the human nature
of the verse divisions which have no connection to the inspiration
of the words of the text whatsoever. Failure to include the first sen-
tence with what precedes and thus to place the verse division after
the sentence instead of before it is unquestionably obvious here.

is implied here, did not play any role whatsoever in the
apostle’s writing of the harsh letter.

To the contrary, what motived the writing of this
harsh letter is stated as aA\’ €vekev 100 davepwbijvat
TV omoudnv VUV THV UMEP APV TTPOG UUAG Evwriov Tol
Beol. The core element of this infinitival phrase to0
davepwbijval v omoudnv LUy, to bring to light your ea-
gerness, goes back to omouénv in v. 11a which is then
amplified by the series of &AN'... expressions that follow.
Paul’s intention in the writing of the letter was that God
could use it to bring to the surface the repentance and
positive stance of the Corinthians. Note the use of the
aorist passive infinitive ¢avepwbijval to
highlight divine action in this process.
The letter was meant to be a tool in
God’s hand for accomplishing this work.

Interesting  are
the final two prepositional phrases that
modify the infinitive verbal expression
(see above diagram): TTPOG UNAG EVWTTIOV
100 O¢00. First, Paul wanted the Corin-
thians’ eagerness, v omoudnv Oudv, to
be brought to light to the Corinthians
themselves: mpog vpudg, to you. That is, he hoped that
the Corinthians could and would recognize their wrong
doing and repent of it. Thus the second prepositional
phrase, évwriov 1ol Bgol, in the presence of God, puts
this as a divine matter with spiritual implications of re-
lationship with God at stake. They needed to repent to
God and seek His forgiveness, not just the apostle’s.
This was an issue much deeper than just between two
groups of people.

The otroudn of the Corinthians is now defined a
second time (1st in v. 11b GAN... phrases) as Tiv UTTEp
AUV, in behalf of us. This defines the issue not as con-
nected to the ‘offender’ in 2:5-11, but as connected to
strained relations of the Corinthians with Paul. The use
of Utrép, instead of TTpog, avoids a back to back use of
the same preposition with significantly different mean-
ings. The construction tv ormoudfv VUGV TAV UTIEP AUV
carries with it the sense of your eagerness to work in be-
half of us. Paul hoped that the Corinthians would turn to
God in repentance and adopt a stance then toward him
that served well the Gospel.

Indeed this hope was realized with Titus’ report.
Thus Paul concludes with 61 tolito mapakekAnueda, for
this reason we have encouragement. The use of the per-
fect passive voice verb napakekAnueba from napakaréw
defies precise translation into most modern western
languages. Titus’ report that confirmed Paul’s hopes for
the harsh letter had brought him comfort and encour-
agement that would continue on into the future. The
phrase 6. toito with the neuter gender demonstrative
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pronoun tolito reaches back to the discussion in vv.
5-12.

b) Titus’ personal assessment, vv. 13b-16. Eni 6& Tij
TAPAKANOEL AUV TIEPLOCOTEPWS MAAAOV €xApnuev €mL Th xopd
Titou, OtL avanénavtal o mvelpa avtol Amd MAVIWV UGV
14 6t €l TL aUTQ UméEP LUV KekAUXNMAL, OU Katnoxuvenv, AN’
w¢ mavta év aAndeia éAaAnoapev UWlv, oUTwG Kal 1) KAUXNOLG
AUV R €mt Titou AAnRBela €yevnOn. 15 kal & omAdyxva altod
TIEPLOCOTEPWG €1 UMAG €0TWV AVOULUVNOKOMEVOU THV TIAVTWY
Op@V UTIaKONV, WG HETA dOPou Kkal Tpopou £6é€acbe alTov. 16
xoipw oOtL év mavtl Bapp® év OWlv. In addition to our own conso-
lation, we rejoiced still more at the joy of Titus, because his mind
has been set at rest by all of you. 14 For if | have been somewhat
boastful about you to him, | was not disgraced; but just as every-
thing we said to you was true, so our boasting to Titus has proved
true as well. 15 And his heart goes out all the more to you, as he
remembers the obedience of all of you, and how you welcomed
him with fear and trembling. 16 | rejoice, because | have complete
confidence in you.

e
Eol 1] DopokANcel NUAV
IEPLOCOT EPWG PAAAOV
éxépnuev
¢l TH xapd Tltou,
OT L &vamémoutal TO mVeTud AUToU
| Ao TAVIOV UPAV -
7.14 I
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OTL...0oU ratnoxuvenv,
QAN

OCc mavTa €v aAnbela €AaAfjoapev Uulv,

oUTWwa
Kol
aAfBeLa éyeviOrn.

153 N RAUXNOoLG Hp&V

n éni Titou
xol
T& OnA&yyva avtod
TIEOLOCOT EPWNC
elg Updg
154
Og petTd e6BoU Kol

15571 yaipw
OTL €V movtl Boppd &v Uuiv.

With this pericope, the emphasis shifts from Titus’
report concerning the impact of Paul's earlier harsh
letter to Titus’ own personal assessment of the Corin-
thian situation. The apostle highly valued the opinions
of those who worked closely with him, and that clearly
included Titus.

The three Greek sentences convey the deep-
est sense of joy from Paul regarding the situation at
Corinth. The same verb -- éxdpnuev and xaipw form
the boundaries of the text unit, as well as set the tone
of the thoughts expressed. The one distinction is that
the rejoicing produced by Titus was a joy Paul shared
with others around him in Macedonia (= we rejoiced). At

el TL aUt® UnEp VPOV KekaUxnuoal,

€0TLV AVAHLPVNOKOHEVOU TRV NAVIOV UPAV UNAKONvV,
Tpduou €déEacbe auTdV.

the end the emphasis in xaipw is first person singular
emphasizing Paul’s continuing joy over the situation in
Corinth. In both instances the causal 611 clause pro-
vides the basis of Paul’s having rejoiced and his con-
tinued rejoicing. His earlier rejoicing was based upon
OTL Avaménavtal o nvelpa avtol and maviwyv LUOV, be-
cause his spirit was renewed from all of you. The reason
for his continuing rejoicing is étL év mavti Bapp® &v Oy,
because in every respect | have confidence in you.

The perspective of Titus is presented as adding Ent
&€ i) mapakAoeL U@V, and to our encouragement.(v. 13b).
The pre position of this prepositional phrase clearly al-
ludes back to the previous encouragement described in
vv. 8-13a. The report on the positive response to Paul’s
harsh letter was deeply encouraging to him because
the Corinthians had indeed reached out to God in re-
pentance as a consequence of the letter. But now what
was even more encourading (meplocotépwg pdAAov’®)
was tfj xopd
Titov, Titus’
joy. That joy is
defined with-
in the frame-
work of the
next two O
clauses (see
above diagram).
First is ou
AvamEmauTal
10 nvedpa
autol ano
TAVTWYV U@V,
because his
spirit is set at
rest by all of
you. From
avamavw, the
idea is to find
renewing rest
from intense
labor or diffi-
culty. Implicit in the use here is that as Titus made his

“The joyful demeanor of Titus was an additional reason for
Paul’s joy. Paul is so concerned to show how Titus’s joy increased
his that he gives us a pleonastic construction. He strengthens
the comparative mepiocotépwg, ‘even more so’ (from meplocde,
which means ‘beyond measure’), by adding the redundant paiiov,
‘more.” The combination of the two terms gives us the idea of ‘even
much more’ (BDAG).!>>* This is not a unique construction, since
we find similar examples in Mark (7:36) and Paul (Phil 1:23). Also,
this is a construction found in classical Greek.!*** The procedure of
accumulating several comparatives was intended to heighten the
comparison.” [Ralph P. Martin, 2 Corinthians, ed. Ralph P. Martin,
Lynn Allan Losie, and Peter H. Davids, Second Edition., vol. 40,
Word Biblical Commentary (Grand Rapids, MI: Zondervan, 2014),

407.]
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way from Ephesus to Corinth on this assignment he
had apprehension about what he would find at Corinth.
But once he observed the Corinthians for a period of
time after arriving, he found something different than
what he had anticipated. And this set his mind at ease
regarding the Corinthians.” Statement 154 in v. 15 pro-
vides some amplification here, as we will note below.

The second 61 clause picks up on this with am-
plification: ot €l t alt® UnMEp VMOV KekalxnuaL, oL
Katnoxuvenv, because since | had somewhat boasted to him
about you, | was not embarrassed.” In spite of becoming
aware of harsh attitudes against Paul at Corinth, the
apostle had spoken positively about them in giving Ti-
tus instructions for traveling to Corinth to seek to rectify
the situation. Exactly what the apostle had told Titus
about the Corinthians is not explained here. Probably
it included some of the positive statements which are
contained in this second letter to the church.

In sharp contrast to possible embarrassment for
Paul about his optimism regarding the Corinthians
stands &AN w¢ mavta L ’
év AAnBsiq éAalfoapev T& omhayxva aytod
Oultv, oUtwg «kal N
Kavxnowg NUev n ént
Titou GANBeLa éyevnOn,
but as we spoke all
things in truth to you, so
also our boasting to Titus became correct.”® Paul had con-

154

Tgmi 8¢ T} mopokAnoel udv, ‘in addition to our encourage-
ment.” This sentence marks a new paragraph, as it reviews the past
verses (6—7) and explains the course of events at greater depth.
Paul has made it plain that he has been gladdened by the Corinthi-
ans in their ‘repentance’ (7:7, 9-12). And in this encouragement
Paul was not thinking only of himself. As was explained in 7:6,
Paul was also uplifted by both the person and the message of Titus.
Once again the apostle returns to this thought. The placement of 3¢,
‘and,”’**® overrules the attempt (in KJIV/AV) to connect the folow-
ing words in the Greek (note KJV/AV translates ‘in your comfort’)
with the preceding. If the KJV/AV is followed, then the verse reads
‘we were comforted in your comfort.” This reading does not fit the
context (see Note n).” [Ralph P. Martin, 2 Corinthians, ed. Ralph
P. Martin, Lynn Allan Losie, and Peter H. Davids, Second Edition.,
vol. 40, Word Biblical Commentary (Grand Rapids, MI: Zonder-
van, 2014), 407.]

73911 €1 TL AT VIEP DUAV KeKaDyTaL, 00 Kotoyvvony, for
I boasted to him about you, and you did not embarrass me.” Paul
elucidates further the reason why Titus’s joy meant so much to him.
No doubt since the report was positive, Paul had good feelings.
And, since his companion rejoiced, Paul has a double reason to
rejoice. But while this victory was important, it was more than just
a triumph because of restored relationships. Paul had, so to speak,
declared himself concerning the Corinthians. In essence, in spite of
possible inner misgivings, Paul had boasted to Titus that all would
be well, a bold endeavor at that time, to say the least.” [Ralph P.
Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn Allan Losie, and
Peter H. Davids, Second Edition., vol. 40, Word Biblical Commen-
tary (Grand Rapids, MI: Zondervan, 2014), 409.]

TUAN” g mavto &v aAnBeig ElaAinoapev Duiv, ‘and as we

fidence that the Corinthians would respond properly to
his harsh letter and reach out to God in repentance. He
had expressed this confidence (i kavxnoig fudv) to Ti-
tus and now he heard Titus reflect his own joy over how
the Corinthians responded. What a relief for the apostle
to not have misjudged the Corinthians! The harsh let-
ter had been written correctly under God’s leadership
(mavta év aAnBeiq éAalnoapev LUlv) and their proper
response only validated the correctness of both what
Paul had written and the confidence he had expressed
about them to Titus earlier (oUtwg kai f) kadxnoLg AUEV N
émi Titou &AnBela €yevnon).

The extent of Titus’ joy regarding the Corinthians is
amplified in v. 15; kal ta omAdyxva altol neplocoTépw  gig
OMAG 0TIV AVAULUVNOKOUEVOU THY TTAVIWY UUGV UTIAKONY,
WG Hetd dpOPou kal Tpopou €6€€aobe autdv, And his sense
of compassion toward you is all the more, as he remembers
the obedience of all of you, when you received him with fear
and trembling.

Titus’ joy stands as greatly expanded compas-

IEPLOCOTEPWC
elg Unpag
€0t LV
VO LPVNOKOPEVOU TNV NAVTIOV Up®dvV UIDaKonv,
OC peTd eoOPou kol Tpduou €déEacHe aUTOV.

sion toward the Corinthians: kat ta@ om\dyyva altod
TEPLOOOTEPWC €ig LUAG Eotwv.”” This was prompted contin-
ually by dvapipvnokopévou thv mavtwy LU®OV UTTAKONVY, in
remembering the obedience of all of you. Here the idea of
uTtrakorjv signals the impact of the harsh letter in push-
ing the Corinthians to reach out to God to repent of their
misdeeds. That Utrakorjv came to expression clearly
for Titus w¢ petd poBou Kkai tpopov €6£€aabe altov, when
you received him with fear and trembling. Paul, contrary to
many modern commentators, was not referring to how
the Corinthians received Titus. Rather it references --

have spoken the truth in all things to you.” Paul reiterates what is to
him the obvious. His speech is true.'””! The use of aAAG, ‘but,” con-
veys the idea of ‘on the contrary.’'¥’? Rather than leading to Paul’s
shame, what he had boasted to Titus has turned out to be true. The
Corinthians would be reconciled to Paul. He had spoken to them
€v aAnOeiq, ‘in truth.” No doubt Paul takes a polemical stab at his
opponents, who questioned his credibility and reliability (1:13—-14,
15-23). For, as Paul will say in 13:8, he is constrained by the truth,
i.e., the apostolic message (4:2). So the issue, after all, is Paul’s ap-
ostolic standing at Corinth and his version of the kerygma.” [Ralph
P. Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn Allan Losie,
and Peter H. Davids, Second Edition., vol. 40, Word Biblical Com-
mentary (Grand Rapids, MI: Zondervan, 2014), 409-410.]
"Within the ancient perception that ta omAdyxva, the guts,
were the seat of emotions and feelings, Paul literally asserts that
his guts were spilling over due to the Corinthian reception of him.
Figuratively, this meant a bubbling over of positive feelings of

compassion toward the Corinthians.
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via wg with a past time verb like ¢€6é€aoB¢ -- what was
demonstrated upon Titus’ arrival in Corinth: peta ¢popou
kai tpopou.” The reverence and respect not just shown
to Titus as Paul’s representative but, more importantly,
as reflecting true repentance to God brings deep joy to
Titus every time he recounts it (dvapipvnokouévou), and
especially as he shared it with the apostle in Macedo-
nia. Thus Titus’ joy amplifies Paul’'s joy over the Corin-
thians.

This he affirms in conclusion at v. 16: yaipw 6t év
navtl Bapp® év LKLY, | am rejoicing because in every way |
have confidence in you. This should not be taken to mean
that all of the problems of the Corinthians were solved,
as chapters ten through thirteen make very clear. The
ancient Greek speaking world did not ‘absolutize’ things
as the post Enlightenment western world tends to do.
Thus the inclusive adjective mdg, éoa, mav, used
several times in these verbs, has more the sense of
most every and not absolutely all. The adverbial form
Taviwg has the core sense of ‘basically,” and not ‘ab-
solutely.” For the use of Bapp®m as confidence see also
its use in 5:6, 8 and 10:1-2. The sense of courage aris-
ing out of confidence is central of the core meaning
of Bappw.” Thus the apostle will have the freedom to

8“The phrase petd eoPov kai tpopov, ‘with fear and trem-
bling,” is Pauline (but cf. Isa 19:16, from which it may be taken).
We find it in no other NT writer (1 Cor 2:3; Phil 2:12; cf. Eph 6:5).
This phrase appears to reflect the anxiety over the duty required
of a person. But it is not in the sense of ‘nervous panic’; rather, it
betokens ‘a solicitous anxiety lest we should fail in doing all that
is required of us.’!3%® Filson's® suggests that even before Titus’s
arrival, guilt was beginning to work in the conscience of the Cor-
inthians. So they may have opened their hearts up to Paul before
Titus arrived. Or if the ‘severe letter’ arrived ahead of Titus, the
rebuff of Paul could have weighed upon their minds. In either case,
with ‘reverence and respect,”’> the audience awaited the arrival
of someone (maybe Paul), so that the church could demonstrate a
changed heart to their human founder. Perhaps this verse reflects
the alarm expressed in 7:11.1%°"” [Ralph P. Martin, 2 Corinthians,
ed. Ralph P. Martin, Lynn Allan Losie, and Peter H. Davids, Sec-
ond Edition., vol. 40, Word Biblical Commentary (Grand Rapids,
MI: Zondervan, 2014), 411-412.]

“The term occurs in the two forms Oappéw, and Oapciw of
which Bapcéo is attested to be the earlier.! It has the basic sense
of ‘to dare,” ‘to be bold,” and thence ‘to be of good courage,’
‘to be cheerful,” ‘to be confident,” e.g., 8appetl, Xenoph. Cyrop.,
V, 1, 6; also V, 1, 17; Jos. Ant., 7, 266: Bdppet Koi deiong pnodev
¢ teBvn&opevog. This gives us the further main senses of a. ‘fo
trust in something or someone,’ ‘to rely on,’ e.g., with the dat.:
teBaponkdteg toig Opvior, Hdt., III, 76; Bappeiv toig ypnpact
avtod, Greek Pap. from the Cairo Museum (ed. E. J. Goodspeed,
1902), 15, 19 (4th cent. A.D.); with the acc.: oite ®ihmmog £0dppet
TovTovg 016’ ovtol Piannov, Demosth., 3, 7; with prep.: Gpo 0g
Boppeiv &9’ covtd kai Tij dabéoel, Plut. Adulat., 28 (II, 69d); b.
‘to be bold against someone or something,’ ‘to go out bravely to’:
0dpocel 10 ToUdE vy’ avopog, Soph. Oed. Col., 649: kpéocov 8¢ mavta
Bupcéovta, Hdt., VII, 50. Except at Prv. 31:11 (Bapoel €n” adtii 1
Kkapdia Tod avdpog avtiic, Bapoely == nva) the LXX uses the term
in the absol.? In the twelve passages in which it is a rendering from

continue speaking bluntly to the Corinthians when the
need is present. The present tense verb Bapp® asserts
this. He knows that to speak God’s message bluntly out
of compassion is the only viable option in Christian min-
istry. The way the Corinthians responded to his harsh
letter as reported to him by Titus has reconfirmed prag-
matically that principle.

the Mas. it is used ten times for X2? cum negatione and once for
mua. It always means ‘to be of good courage,’ ‘to be confident,” ‘not
to be afraid.” Almost always we have Qapoeiv, Boppeiv being found
only in Da. and 4 Macc.3 In the NT the Evangelists and Ac. have
Bopociv, and Pl. and Hb. Oappeiv.” [Gerhard Kittel, Geoffrey W.
Bromiley, and Gerhard Friedrich, eds., Theological Dictionary of
the New Testament (Grand Rapids, MI: Eerdmans, 1964-), % :azg%;l



